The Person and Ministry of the Holy Spirit 

and 

His Relationship to Christian Living
Holy Spirit the third Person of the Trinity. His personality is proved (1 from the fact that the attributes of personality, as intelligence and volition, are ascribed to him (Joh 14:17,26 15:26 1Co 2:10,11 12:11) He reproves, helps, glorifies, intercedes (Joh 16:7-13 Ro 8:26) (2 He executes the offices peculiar only to a person. The very nature of these offices involves personal distinction (Lu 12:12 Ac 5:32 15:28 16:6 28:25 ) (1Co 2:13 Heb 2:4 3:7 2Pe 1:21) His divinity is established (1) from the fact that the names of God are ascribed to him (Ex 17:7 Ps 95:7 ) comp. (Heb 3:7-11) and (2) that divine attributes are also ascribed to him, omnipresence (Ps 139:7 Eph 2:17,18 1Co 12:13) omniscience (1Co 2:10,11) omnipotence (Lu 1:35 Ro 8:11) eternity (Heb 9:4) (3) Creation is ascribed to him (Ge 1:2 Job 26:13 Ps 104:30) and the working of miracles (Mt 12:28 1Co 12:9-11) (4) Worship is required and ascribed to him (Isa 6:3 Ac 28:25 Ro 9:1 Re 1:4 Mt 28:19) 
pneu/ma( atoj( to, (1) as derived fr. pne,w( of the movement of air; (a) a blowing, wind (prob. JN 3.8a and HE 1.7); (b) a breathing, breath (2TH 2.8; poss. MT 27.50 in the sense: "he breathed his last"); (2) as a condition and agent of life breath (of life), life spirit, soul (LU 8.55; poss. MT 27.50 in the sense: "he dismissed his spirit"); (3) as the immaterial part of the human personality, in contrast to the outward and visible aspects of sa,rx (flesh) and sw/ma (body), spirit (1C 5.3; 2C 7.1); (4) as the seat of the inner spiritual life of man, the capacity to know God, spirit (AC 18.25; RO 8.16b); (5) as a disposition or way of thinking spirit, attitude (GA 6.1); (6) as an independent spiritual being, not perceivable by the physical senses; (a) of God himself spirit (JN 4.24a); (b) as the third pers. of the Trinity, possessed by and emanating fr. God or Christ (Holy) Spirit (MT 3.11; AC 16.7; 1TH 4.8); (c) as a demonic nonmaterial being, only evil in the NT spirit (MT 8.16; MK 1.23); (d) an angel as a spirit-being (HE 1.14); (e) as a bodiless human being ghost, specter, spirit (LU 24.37,39). 

    
In both Testaments, spirit is used of both God and human beings. Spirit, whether used of God or of human beings, is difficult to define. The kinship of spirit, breath, and wind is a helpful clue in beginning to understand spirit. In His conversation with Nicodemus (John 3), Jesus said that the Spirit is like the wind in that one cannot see it but one can see its effects. This is true of both the Spirit of God and the spirit of a human being. 


At the beginning of creation, the Spirit of God hovered over the waters (Gen. 1:3). Elihu acknowledged to Job that the Spirit of God had made him and was the source of his life (Job 33:4). The animalso were created (Ps. 104:30). 

    
The Spirit of God is present everywhere. The psalmist sensed that no matter where he was, God's Spirit was there (Ps. 139:7). The Pharaoh saw the Spirit of God in Joseph (Gen. 41:38). Moses realized that the Spirit of God was on him, and he desired that God's Spirit be on all of His people (Num 11:29). During the period of the Judges, the Spirit of the Lord came to individuals and empowered them to accomplish specific tasks (Judg. 3:10; 6:34; 11:29; 13:25; 14:6; 14:19). When Samuel, the last of the judges, anointed Saul, Israel's first king, he told Saul that the Spirit of the Lord would come upon him. The result was that Saul prophesied and was changed into a different person (1 Sam. 10:6). Later, the Spirit departed from Saul (1 Sam. 16:14). Likewise, the Spirit came upon David when Samuel anointed him (1 Sam. 16:13). In his last words, David said that the Spirit of the Lord had spoken through him (2 Sam. 23:2).


Isaiah spoke of one who is to come from the line of Jesse, one on whom the Spirit of the Lord would rest. This person would have the Spirit of wisdom, understanding, counsel, power, knowledge, and the fear of the Lord (Isa. 11:1‑3). Ezekiel prophesied that God would put His Spirit within His people, removing from them hearts of stone and putting within them hearts of flesh that would be obedient to God's way (Ezek. 36:26‑27). 


Each of the four Gospels has numerous references to the Spirit of God or the Holy Spirit. The Spirit was the agent of Jesus' birth (Matt. 1:18,20), came down on Jesus at His baptism (Matt. 3:16), led Him into the wilderness where He was tempted by the devil (Matt. 4:1), and enabled Him to heal diseases and cast out demons (Matt. 12:28). Jesus promised the Spirit to His followers as He prepared to leave the world. The Spirit would serve as Comforter and Counselor, continuing to teach Jesus' followers and reminding them of what He had said to them (John 14:25‑26). Not many days after Jesus' ascension, the promised Spirit came upon His followers during the Feast of Pentecost. The advent of the Spirit was accompanied by a sound that was like a mighty wind. Those who witnessed this event saw what seemed to be tongues of fire resting on the believers. Moreover, these disciples were empowered to speak in languages other than their native language (Acts 2:1‑3). Throughout Luke's account of the early church, the Holy Spirit empowered and guided the followers of Jesus in their mission to the world surrounding the Mediterranean (Acts 11:12; 13:2; 15:28; 16:6‑7; 20:22; 21:11).

    
The Spirit is important in Paul's understanding of the believer's relationship to God. The Spirit is a gracious personal presence who enables one who has confessed that Jesus Christ is Lord. Relationship to God through Christ by the Spirit is revolutionary. In Galatians, Paul argued that legalism and the way of faith are incompatible. God's Spirit comes to us as a gift based on our faith in Christ and His grace. (Gal. 3:1‑5). God's Spirit comes into a believer's life, with assurance that we are God's children (Rom. 8:16). The Spirit is God's pledge to us that we shall be fully transformed and conformed to the image of Christ. (Rom. 8:1‑29; 2 Cor. 1:22). Paul identified the Spirit with the Lord (the risen Christ) and asserted that where the Spirit of the Lord is, there is freedom, a growing freedom from the law of sin and death (2 Cor. 3:18; Rom. 8:2). 

   
 The Spirit distributed gifts in the early church which were designed to equip God's people for serving and building up the body of Christ (1 Cor. 12; Eph. 4:7‑13) until the completion of the Canon.  Evidence that the Spirit of God is at work in a person or group of persons is love, joy, patience, kindness, goodness, faithfulness, gentleness, and self‑control (Gal. 5:22‑23). 

   
 At the beginning of Scripture we see the Spirit at work in creation. As Scripture closes, the Spirit and the Bride, the church, issue an invitation for all who are thirsty to come and drink of the water of life (Rev. 22:17). 


Spirit is used of humans and of other beings. When used of humans, spirit is associated with a wide range of functions including thinking and understanding, emotions, attitudes, and intentions. Elihu told Job it was spirit in a person, the breath of God, which gave understanding (Job 32:8). When Jesus healed the paralytic, He perceived in His "spirit" that the religious leaders present were questioning His forgiving the man's sins (Mark 2:8). 

   
 Spirit is used extensively with human emotions including sorrow (Prov. 15:4,13), anguish (Ex. 6:9; John 13:21), anger (Prov. 14:29; 16:32), vexation (Eccl. 1:14), fear (2 Tim. 1:7), and joy (Luke 1:47). 

    
A variety of attitudes and intentions are associated with spirit. Caleb had a different spirit than most of his contemporaries in that he followed the Lord wholeheartedly (Num. 14:24). Sihon, king of Heshbon, had a stubborn spirit (Deut. 2:30). First Kings 22 refers to a lying spirit. The psalmist called persons who have no deceit in their spirits, "blessed" (Ps. 32:2). A person's spirit can be contrite (Ps. 34:18), steadfast (Ps. 51:10), willing (Ps. 51:12), broken (Ps. 51:17), and haughty (Prov. 16:18). The Gospel of Mark has numerous references to Jesus healing persons with unclean or foul spirits. 

    
Spirit is used of nonphysical beings, both good and evil. Satan is called the ruler of the kingdom of the air, the spirit who is at work in those who are disobedient (Eph. 2:2). 

   
 One of the perennial points of conflict between the Sadducees and the Pharisees was over whether there are angels and spirits. The latter believed that there were such while the former denied that such existed. When the risen Christ appeared to the disciples, they were startled and frightened, thinking they were seeing a spirit. Jesus invited them to touch Him(Luke 24:37‑39). 

NKJ Rom 8:9 But you are not in the flesh but in the Spirit, if indeed the Spirit of God dwells in you. Now if anyone does not have the Spirit of Christ, he is not His.

 The Spirit is a Person not a force:

INTELLECT:
NKJ 1Co 2:10 But God has revealed them to us through His Spirit. For the Spirit searches all things, yes, the deep things of God. 11 For what man knows the things of a man except the spirit of the man which is in him? Even so no one knows the things of God except the Spirit of God.

EMOTION:
NKJ Eph 4:30 And do not grieve the Holy Spirit of God, by whom you were sealed for the day of redemption.

WILL:
NKJ 1Co 12:11 But one and the same Spirit works all these things, distributing to each one individually as He wills.

CONVINCES OF SIN:
NKJ Joh 16:7 "Nevertheless I tell you the truth. It is to your advantage that I go away; for if I do not go away, the Helper will not come to you; but if I depart, I will send Him to you. 8 "And when He has come, He will convict the world of sin, and of righteousness, and of judgment:

CREATES:
NKJ Gen 1:1 In the beginning God created the heavens and the earth. 2 The earth was without form, and void; and darkness was on the face of the deep. And the Spirit of God was hovering over the face of the waters.

INTERCEDES:
NKJ Rom 8:26 Likewise the Spirit also helps in our weaknesses. For we do not know what we should pray for as we ought, but the Spirit Himself makes intercession for us with groanings which cannot be uttered.

CAN BE LIED TO:
NKJ Act 5:3 But Peter said, "Ananias, why has Satan filled your heart to lie to the Holy Spirit and keep back part of the price of the land for yourself?

CAN BE OUTRAGED:
NKJ Heb 10:29 Of how much worse punishment, do you suppose, will he be thought worthy who has trampled the Son of God underfoot, counted the blood of the covenant by which he was sanctified a common thing, and insulted the Spirit of grace?

MASCULINE DEMONSTRATIVE PRONOUNS USED (THIS, THAT):
NKJ Joh 16:13 "However, when He, the Spirit of truth, has come, He will guide you into all truth; for He will not speak on His own authority, but whatever He hears He will speak; and He will tell you things to come. 14 "He will glorify Me, for He will take of what is Mine and declare it to you.

MASCULINE RELATIVE PRONOUNS USED (WHO, WHICH, WHAT):
NKJ Joh 15:26 " But when the Helper comes, whom I shall send to you from the Father, the Spirit of truth who proceeds from the Father, He will testify of Me.

MASCULINE PERSONAL PRONOUNS USED (HE, SHE, IT):
NKJ Joh 16:7 "Nevertheless I tell you the truth. It is to your advantage that I go away; for if I do not go away, the Helper will not come to you; but if I depart, I will send Him to you. 8 "And when He has come, He will convict the world of sin, and of righteousness, and of judgment:

There is only ONE Spirit:
NKJ Eph 4:4 There is one body and one Spirit, just as you were called in one hope of your calling;

He can be related to by the believer ‑
NKJ 1Co 6:19 Or do you not know that your body is the temple of the Holy Spirit who is in you, whom you have from God, and you are not your own?

NKJ 1Co 6:19 Or do you not know that your body is the temple of the Holy Spirit who is in you, whom you have from God, and you are not your own?

NKJ Eph 3:16 that He would grant you, according to the riches of His glory, to be strengthened with might through His Spirit in the inner man, 17 that Christ may dwell in your hearts through faith; that you, being rooted and grounded in love,

NKJ 2Co 4:16 Therefore we do not lose heart. Even though our outward man is perishing, yet the inward man is being renewed day by day.

The issue of  leading / guidance:
The Bible DOES teach that one of the Spirit's ministries is to lead believers;  the issue is not IF but HOW
The idea of an individual will of God for every detail of a person's life is not found

in Scripture.  This is either unsettling or freeing.. 

The possibility of an individual plan is not contrary to reason, but the necessity of such an individual plan is not required by reason.

Biblical examples of individual guidance cannot be denied.  The issue is whether these teach / illustrate normative Christian behavior or experience.  These examples are

infrequent in appearance, limited in scope, and directed only to persons who play a

special role in the outworking of God's program on the earth in the formative years of the early church.  Direct guidance was always communicated by means of supernatural revelation.

Individual leading into daily living practices/decisions stems from pagan roots in divining the will of the gods.  Impressions, feelings, circumstances, and signs are not taught in the Scriptures as normative practice for post NT Christianity.

There are only two sources of objective truth ‑‑ the Word and direct revelation.

A subjective source of "truth" leads to uncertainty.  If impressions are from the Holy Spirit then there should be no more need for other "signs" which are subject to the same problem of uncertainty / validation.  

NKJ Rom 8:14 For as many as are led by the Spirit of God, these are sons of God. 15 For you did not receive the spirit of bondage again to fear, but you received the Spirit of adoption by whom we cry out, "Abba, Father." 16 The Spirit Himself bears witness with our spirit that we are children of God, 17 and if children, then heirs -- heirs of God and joint heirs with Christ, if indeed we suffer with Him, that we may also be glorified together.

The immediate context is that obedience is impossible without the continuous presence of the life changing Spirit of God.  The goal of t his leading is (i.e. Rom 7.12, 14, 22;  8.3‑4) without emphasizing the means / how to.  Therefore, the sons of God are those led by the Holy Sprit to put to death / make ineffective the deeds of the flesh, and thereby accomplishing the MORAL / written will of God.  The leading is proof of being a believer which is not related to the quality of life lived.

THE EVIDENCE FOR LEADING IN

THE BOOK OF ACTS
Paul was directed to specific places of ministry and away from others:
ASV Act 16:6 And they went through the region of Phrygia and Galatia, having been forbidden of the Holy Spirit to speak the word in Asia; 7 and when they were come over against Mysia, they assayed to go into Bithynia; and the Spirit of Jesus suffered them not; 8 and passing by Mysia, they came down to Troas. 9 And a vision appeared to Paul in the night: There was a man of Macedonia standing, beseeching him, and saying, Come over into Macedonia, and help us. 10 And when he had seen the vision, straightway we sought to go forth into Macedonia, concluding that God had called us to preach the gospel to them.

ASV Act 18:9 And the Lord said unto Paul in the night by a vision, Be not afraid, but speak and hold not thy peace: 10 for I am with thee, and no man shall set on thee to harm thee: for I have much people in this city.

ASV Act 22:17 And it came to pass, that, when I had returned to Jerusalem, and while I prayed in the temple, I fell into a trance, 18 and saw him saying unto me, Make haste, and get thee quickly out of Jerusalem; because they will not receive of thee testimony concerning me. 19 And I said, Lord, they themselves know that I imprisoned and beat in every synagogue them that believed on thee: 20 and when the blood of Stephen thy witness was shed, I also was standing by, and consenting, and keeping the garments of them that slew him. 21 And he said unto me, Depart: for I will send thee forth far hence unto the Gentiles.

ASV Act 23:11 And the night following the Lord stood by him, and said, Be of good cheer: for as thou hast testified concerning me at Jerusalem, so must thou bear witness also at Rome.
Peter was told to go to the house of Cornelius:
ASV Act 10:17 Now while Peter was much perplexed in himself what the vision which he had seen might mean, behold, the men that were sent by Cornelius, having made inquiry for Simon's house, stood before the gate, 18 and called and asked whether Simon, who was surnamed Peter, were lodging there. 19 And while Peter thought on the vision, the Spirit said unto him, Behold, three men seek thee. 20 But arise, and get thee down, and go with them, nothing doubting: for I have sent them.

Cornelius was directed to go and find Peter:
ASV Act 10:5 And now send men to Joppa, and fetch one Simon, who is surnamed Peter:
Peter was led out of Herod's prison:
ASV Act 12:7 And behold, an angel of the Lord stood by him, and a light shined in the cell: and he smote Peter on the side, and awoke him, saying, Rise up quickly. And his chains fell off from his hands. 8 And the angel said unto him, Gird thyself, and bind on thy sandals. And he did so. And he saith unto him, Cast thy garment about thee, and follow me.
Phillip was directed to a desert road; told to go to a particular chariot;  and

dispatched to a particular town:

ASV Act 8:26 But an angel of the Lord spake unto Philip, saying, Arise, and go toward the south unto the way that goeth down from Jerusalem unto Gaza: the same is desert.

ASV Act 8:39 And when they came up out of the water, the Spirit of the Lord caught away Philip; and the eunuch saw him no more, for he went on his way rejoicing. 40 But Philip was found at Azotus: and passing through he preached the gospel to all the cities, till he came to Caesarea.
Ananias was ordered to find Saul:
ASV Act 9:10 Now there was a certain disciple at Damascus, named Ananias; and the Lord said unto him in a vision, Ananias. And he said, Behold, I (am here), Lord. 11 And the Lord (said) unto him, Arise, and go to the street which is called Straight, and inquire in the house of Judas for one named Saul, a man of Tarsus: for behold, he prayeth; 12 and he hath seen a man named Ananias coming in, and laying his hands on him, that he might receive his sight. 13 But Ananias answered, Lord, I have heard from many of this man, how much evil he did to thy saints at Jerusalem: 14 and here he hath authority from the chief priests to bind all that call upon thy name. 15 But the Lord said unto him, Go thy way: for he is a chosen vessel unto me, to bear my name before the Gentiles and kings, and the children of Israel: 16 for I will show him how many things he must suffer for my name's sake.
Even though we have the above examples, they are sporadic, infrequent,

limited in scope, and directed to people who play a special part in the

outworking of God's program for the early church.  Most of the time, these

people had to weigh the apparent merits of a situation and make a decision:

ASV Act 15:36 And after some days Paul said unto Barnabas, Let us return now and visit the brethren in every city wherein we proclaimed the word of the Lord, (and see) how they fare.

ASV Act 20:16 For Paul had determined to sail past Ephesus, that he might not have to spend time in Asia; for he was hastening, if it were possible for him, to be at Jerusalem the day of Pentecost.

ASV Rom 1:10 making request, if by any means now at length I may be prospered by the will of God to come unto you. 11 For I long to see you, that I may impart unto you some spiritual gift, to the end ye may be established; 12 that is, that I with you may be comforted in you, each of us by the other's faith, both yours and mine. 13 And I would not have you ignorant, brethren, that oftentimes I purposed to come unto you (and was hindered hitherto), that I might have some fruit in you also, even as in the rest of the Gentiles.

ASV 1Co 16:4 and if it be meet for me to go also, they shall go with me. 5 But I will come unto you, when I shall have passed through Macedonia; for I pass through Macedonia; 6 but with you it may be that I shall abide, or even winter, that ye may set me forward on my journey whithersoever I go. 7 For I do not wish to see you now by the way; for I hope to tarry a while with you, if the Lord permit. 8 But I will tarry at Ephesus until Pentecost; 9 for a great door and effectual is opened unto me, and there are many adversaries.

ASV 2Co 1:15 And in this confidence I was minded to come first unto you, that ye might have a second benefit; 16 and by you to pass into Macedonia, and again from Macedonia to come unto you, and of you to be set forward on my journey unto Judaea. 17 When I therefore was thus minded, did I show fickleness? or the things that I purpose, do I purpose according to the flesh, that with me there should be the yea yea and the nay nay? 18 But as God is faithful, our word toward you is not yea and nay. 19 For the Son of God, Jesus Christ, who was preached among you by us, (even) by me and Silvanus and Timothy, was not yea and nay, but in him is yea. 20 For how many soever be the promises of God, in him is the yea: wherefore also through him is the Amen, unto the glory of God through us. 21 Now he that establisheth us with you in Christ, and anointed us, is God; 22 who also sealed us, and gave (us) the earnest of the Spirit in our hearts. 23 But I call God for a witness upon my soul, that to spare you I forbare to come unto Corinth. 24 Not that we have lordship over your faith, but are helpers of your joy: for in faith ye stand fast.  2:1 But I determined this for myself, that I would not come again to you with sorrow. 2 For if I make you sorry, who then is he that maketh me glad but he that is made sorry by me? 3 And I wrote this very thing, lest, when I came, I should have sorrow from them of whom I ought to rejoice; having confidence in you all, that my joy is (the joy) of you all. 4 For out of much affliction and anguish of heart I wrote unto you with many tears; not that ye should be made sorry, but that ye might know the love that I have more abundantly unto you.
All of the examples which are selected to support individual guidance are

clearly instances of supernatural revelation:

Visions:

ASV Act 9:10 Now there was a certain disciple at Damascus, named Ananias; and the Lord said unto him in a vision, Ananias. And he said, Behold, I (am here), Lord. 11 And the Lord (said) unto him, Arise, and go to the street which is called Straight, and inquire in the house of Judas for one named Saul, a man of Tarsus: for behold, he prayeth; 12 and he hath seen a man named Ananias coming in, and laying his hands on him, that he might receive his sight. 13 But Ananias answered, Lord, I have heard from many of this man, how much evil he did to thy saints at Jerusalem: 14 and here he hath authority from the chief priests to bind all that call upon thy name. 15 But the Lord said unto him, Go thy way: for he is a chosen vessel unto me, to bear my name before the Gentiles and kings, and the children of Israel: 16 for I will show him how many things he must suffer for my name's sake.

ASV Act 10:3 He saw in a vision openly, as it were about the ninth hour of the day, an angel of God coming in unto him, and saying to him, Cornelius. 4 And he, fastening his eyes upon him, and being affrighted, said, What is it, Lord? And he said unto him, Thy prayers and thine alms are gone up for a memorial before God. 5 And now send men to Joppa, and fetch one Simon, who is surnamed Peter: 6 he lodgeth with one Simon a tanner, whose house is by the sea side. 7 And when the angel that spake unto him was departed, he called two of his household‑servants, and a devout soldier of them that waited on him continually; 8 and having rehearsed all things unto them, he sent them to Joppa.

ASV Act 10:17 Now while Peter was much perplexed in himself what the vision which he had seen might mean, behold, the men that were sent by Cornelius, having made inquiry for Simon's house, stood before the gate,

ASV Act 16:9 And a vision appeared to Paul in the night: There was a man of Macedonia standing, beseeching him, and saying, Come over into Macedonia, and help us. 10 And when he had seen the vision, straightway we sought to go forth into Macedonia, concluding that God had called us to preach the gospel to them.

ASV Act 18:9 And the Lord said unto Paul in the night by a vision, Be not afraid, but speak and hold not thy peace:

ASV Act 22:17 And it came to pass, that, when I had returned to Jerusalem, and while I prayed in the temple, I fell into a trance, 18 and saw him saying unto me, Make haste, and get thee quickly out of Jerusalem; because they will not receive of thee testimony concerning me. 19 And I said, Lord, they themselves know that I imprisoned and beat in every synagogue them that believed on thee: 20 and when the blood of Stephen thy witness was shed, I also was standing by, and consenting, and keeping the garments of them that slew him. 21 And he said unto me, Depart: for I will send thee forth far hence unto the Gentiles.

Angelic messenger:
ASV Act 8:26 But an angel of the Lord spake unto Philip, saying, Arise, and go toward the south unto the way that goeth down from Jerusalem unto Gaza: the same is desert.

ASV Act 12:7 And behold, an angel of the Lord stood by him, and a light shined in the cell: and he smote Peter on the side, and awoke him, saying, Rise up quickly. And his chains fell off from his hands. 8 And the angel said unto him, Gird thyself, and bind on thy sandals. And he did so. And he saith unto him, Cast thy garment about thee, and follow me.

ASV Act 27:23 For there stood by me this night an angel of the God whose I am, whom also I serve,
Physical miracle:
ASV Act 8:39 And when they came up out of the water, the Spirit of the Lord caught away Philip; and the eunuch saw him no more, for he went on his way rejoicing.
Audible voice:
ASV Act 8:29 And the Spirit said unto Philip, Go near, and join thyself to this chariot.

ASV Act 9:3 And as he journeyed, it came to pass that he drew nigh unto Damascus: and suddenly there shone round about him a light out of heaven: 4 and he fell upon the earth, and heard a voice saying unto him, Saul, Saul, why persecutest thou me? 5 And he said, Who art thou, Lord? And he (said), I am Jesus whom thou persecutest: 6 but rise, and enter into the city, and it shall be told thee what thou must do.

ASV Act 10:19 And while Peter thought on the vision, the Spirit said unto him, Behold, three men seek thee. 20 But arise, and get thee down, and go with them, nothing doubting: for I have sent them.

ASV Act 23:11 And the night following the Lord stood by him, and said, Be of good cheer: for as thou hast testified concerning me at Jerusalem, so must thou bear witness also at Rome.

ASV Act 21:10 And as we tarried there some days, there came down from Judaea a certain prophet, named Agabus. 11 And coming to us, and taking Paul's girdle, he bound his own feet and hands, and said, Thus saith the Holy Spirit, So shall the Jews at Jerusalem bind the man that owneth this girdle, and shall deliver him into the hands of the Gentiles.
No isolation because of the Spirit's intercession (Ro 8:26‑27)
NKJ Rom 8:26 Likewise the Spirit also helps in our weaknesses. For we do not know what we should pray for as we ought, but the Spirit Himself makes intercession for us with groanings which cannot be uttered. 27 Now He who searches the hearts knows what the mind of the Spirit is, because He makes intercession for the saints according to the will of God.



enables ‑ helps our infirmity / lack of strength




likewise ‑ the coming glory as well as the Spirit helps





the believer now





prospect of glory (18‑25) ‑ blessed hope





Person of the Spirit (26‑27) ‑ blessed Helper




help / lambano ‑ to come along side; bears the burden with us





 bears part of the burden in our place Gal 6:2, 5



enlightens ‑ we know not = lack of knowledge




according to actual need (26)




we know how to pray for "main aims" not the particulars




examples:




"you know not what you ask" (Mt 20:20‑24)




Paul's thorn in the flesh (2Cor 12:8‑10)




reasons for the lack of knowledge:




we do not know the future; we often ask insincerely




we often do not ask in accord with the written Word (28‑30)



encourages ‑ makes intercession (cp v. 34)




deals with a bewildered, confused, defeated, discouraged




believer who in this frame of mind cannot pray




the Spirit prays God's will that no situation can separate




the believer from the Father's love




three helps ‑ glory ahead, Spirit within, God above

CHRISTIAN HOLINESS:
Who Are You?

1.  Counterfeit reasons for living - dedicated executive, loyal employee, mother, father, son, daughter........until?

2.  A person driven by 2 natures with no real control over his/her essential being?

3.  A walking paradox, living yet dead (Eph 2.3).

4.  Someone involved with New Covenant personhood, a person who knows who he/she is in Christ and act accordingly.

Why all the fuss?

There are four (3) views as to the manner of experiencing Christian holiness:

1.  Eradication view  - the second blessing experience removes sin totally; inbred sin, old man, old nature, and flesh are all used interchangeably;  John Wesley, the founder of Methodism, began this teaching and was expanded by C. C. Finney.

2.  Counteraction/Suppression/Keswick view - this view develops out of the liberal conservative controversy of the early 19th. century during which time the holiness groups and evangelicals join forces against the liberal attack on the Bible; the theology may be summed up in the slogan “let go and let God;” victory over sin is by joint crucifixion; old man=body of sin=old nature and is totally evil; this can only be rendered inoperative and not done away; sanctification is by substitution; Christ lives your life because you are not able to live it on your own; the Christian has two natures which struggle against each other; the people involved in the development of this view are - J. Wesley, C.C. Finney, E.E. Boardman, Robert Pearsall Smith (wife - Hannah Whiteall), Theo Jellinghaus, E.W. Bullinger, H.A. Ironside, C. Hodge, L.S. Chafer, C.I. Scifield, Ruth Paxton, Tim LaHaye, D. Pentecost, F. Schaeffer

3.  The Biblical Perspective - 


a.  identity and meaning are intertwined forever - what could be more frustrating


than being a Christian who things of himself to be primarily as self-centered


sinner, yet whose purpose in life is to produce God-centered holiness; to be a


fully operational human being is to realize God’s purpose in creating us so


that we through a deepening relationship with God could receive and display


the very life of God


b.  Who/what then are we? - sinners or Christians? -- sin is not simply some


capacity or sinister force; it is the fundamental necessity for every person who


does not possess life from God; C.S. Lewis, “the Fall . . . . was not just simply


what biologists call an acquired variation, it was the emergence of a new kind


of man; a new species, never made by God, had sinned its way into existence;”


sin is the expression of man’s struggle with the meaning of existence while


missing life from God; it is all of the variety of ways man deals with and 

expresses his alienation from his Creator as he encounters the inescapable 
issue of meaning; in the Fall, man became his own “strong one”


a Christian in not just someone who gets . . . . . but is a person who has become


someone he was not before, not only positionally or jucially but ACTUALLY;


what we have is not the point, it is who we are: now we are children of God 


(Ijn 3.1-2), we are God’s workmanship (Eph 2.10), he is a new creation (2Cor


5.17); the old has gone, the new has come; sin for the Christian is the failure


to fulfill the purposes for which he exists; sin is the result of forgetting what 


happened or misunderstanding what happened when he was saved (2Pet 1.9);


you can a man by his enemies (1Pet 2.9-12; Col 3.1, 12; Eph 2.10; 2Cor 6.14);


a Christian is: God’s ultimate spiritual masterpiece, created clean to over time


and experience being able to more fully display the invisible glories of God and


the rainbow of His attributes; the Christian is not just a sinner with a new coat


of paint


the people involved in this view - David C. Needham, Griffith Thomas, John


Murray, J. Sidlow Baxter, Martin Lloyd Jones, John Stott, C.C. Ryrie

Person:  a non‑substantive spirit entity

PERSON



GOD


ANGELS

MAN

N

Omniscient

holy


body ‑ physical

A

Omnipresnt

unholy/demons
spirit

T

Omnipotent

reason

heart

U

Righteous 

choose

mind

R

Just


take form

bowels

E

Love


spirits


will



Spirit





"soul"

you have to reason from effect to the cause because you cannot see a

spirit being

nature ‑ a complex of attributes;  descriptive language for a behavioral complex

therefore:  a person can only have one nature at a time

A DIFFICULT PASSAGE - ROMANS 6:6
NKJ Rom 6:6 knowing this, that our old man was crucified with Him, that the body of sin might be done away with, that we should no longer be slaves of sin.

tou/to ou-toj  apdan-s (adj pron demonstr acc neut sing ) - “this”

ginw,skw  vppanm1p (verb part pres act nom masc 1st per pl ) - “knowing”

o[ti o[ti  abr (adj adverb rel ) - “that”

o` o`  dnms (def art nom masc sing ) - “the”

palaio.j palaio,j  a--nm-s (adj nom masc sing ) - “old”

h`mw/n evgw,  npg-1p (noun pronoun gen 1st per pl ) - “our”

a;nqrwpoj a;nqrwpoj  n-nm-s (noun nom masc sing ) - “man”

sunestaurw,qh( sustauro,w  viap--3s (verb ind aor pass 3rd per sing ) - “was crucified”

i[na i[na  cs (conj subord ) - “that”

katarghqh/| katarge,w  vsap--3s (verb subj aor pass 3rd per sing ) - “might be done away”

to. o`  dnns (def art nom neut sing ) - “the”

sw/ma sw/ma  n-nn-s (noun nom neut sing ) - “body”

th/j o`  dgfs (def art gen fem sing ) - “the”

a`marti,aj( a`marti,a  n-gf-s (noun gen fem sing ) - “sin”

tou/ o`  dgns (def art gen neut sing ) - “the”

mhke,ti mhke,ti  ab (adj adverb ) - “no longer”

douleu,ein douleu,w  vnpag (verb inf pres act gen ) - “be slaves”

h`ma/j evgw,  npa-1p (noun pronoun acc 1st per pl ) - “we”

th/| o`  ddfs (def art dat fem sing ) - “the”

a`marti,a|\a`marti,a  n-df-s (noun dat fem sing ) - “sin”

ou-toj( au[th( tou/to the near demonstr. pron., used to call attention to a designated pers. or obj., oft. w. special emphasis this (MT 3.17); (1) used as adj. this (LU 2.25); (2) used as subst. this man, this woman, this thing, this one (MT 12.23); (3) both adj. and subst. forms may be used as a contemptuous sneer: ou-toj this fellow (MT 26.71); ou-toj o` telw,nhj this tax collector (LU 18.11); (4) used resumptively, to give special emphasis to a pers. or thing previously mentioned the very one (AC 7.36); pl. these very ones (RO 9.8); (5) special uses of the neut. tou/to this; (a) to refer to what precedes (LU 5.6); (b) pl. tau/ta may summarize what precedes (LU 8.8); (c) w. preps. the sense is derived fr. the prep. and the case of tou/to (e.g. dia. tou/to for this reason); (d) cataphorically, to refer to what follows, intro. a statement, purpose, result, condition this (is what I mean), this (namely) (RO 6.6); (e) to indicate a correspondence tou/to me.n – tou/to de, not only – but also, sometimes – sometimes (HE 10.33). 
inw,skw impf. evgi,nwskon* fut. gnw,somai* 2aor. e;gnwn* pf. e;gnwka( pass. e;gnwsmai* 1aor. pass. evgnw,sqhn* 1fut. pass. gnwsqh,somai (1) of intelligent comprehension know, come to understand, ascertain (LU 8.10); (2) w. a pers. as obj. know, be acquainted with (2C 5.16); (3) as learning someth. through sense perception learn of, become aware of, find out, perceive (MK 5.29); (4) euphem. have sexual intercourse (MT 1.25); (5) of recognition of a claim acknowledge, recognize (MT 7.23); (6) of certainty gained through experience know, come to know, be sure of (a) of a thing (JN 8.32); (b) of a pers. (JN 2.24; 1J 2.3). 
o[ti conj.; (1) that (a) used declaratively, after speech verbs, to turn a dir. into an indir. assertion (AC 20.26); (b) used after verbs denoting perception, to intro. what is perceived (JN 4.19); (c) used after verbs of thinking, judging, believing, to intro. the content of the thought processes (JN 11.13); (d) used after verbs denoting emotion such as fear, rejoice, be amazed, to intro. the cause of the emotion (LU 11.38); (2) (that); to intro. dir. discourse, not transl., but represented in Eng. conversation by quotation marks (MT 9.18); (3) because, since, for (this reason), used to intro. a cause or reason based on an evident fact (JN 20.29). 
palaio,j( a,( o,n old; (1) lit. (a) as opp. to what is new; subst. (MK 5.39); (b) of what has existed for a long time. oft. w. the idea of its being antiquated, worn out, obsolete (MT 9.16); subst. an old part (MK 2.21); (c) of what has existed for a relatively long time old; neut. as subst. palaia, old things, earlier teachings (MT 13.52); (2) fig. of behavior that is unregenerate in an earlier stage former (RO 6.6; 1C 5.7). 
evgw, pers. pron. of the first pers. evmou/ (mou), evmoi, (moi), evme, (me); pl. h`mei/j( h`mw/n( h`mi/n( h`ma/j with ref. to the speaker I, me, we, us; when used w. a verb evgw, and h`mei/j intensify and emphasize the subject of that verb or show contrast to a previous referent. 
a;nqrwpoj( ou( o` (1) as a generic term a human being, man, person (AC 10.26); pl. people, mankind, one's fellow men (MT 23.5); (2) as a form of address: in friendly relation friend (LU 5.20); as a reproach man, my good fellow (LU 12.14); in rhet. speaking w= a;nqrwpe kene, you foolish man!, you fool! (JA 2.20); (3) w. transl. according to context an adult male (LU 7.25); a husband (MT 19.10); son (MT 10.35); (4) idiomatically in Pauline usage, as distinguishing between various aspects of a person (a) betw. two sides of human nature o` e;xw (a;)) the outer person, physical body in contrast to o` e;sw (a;)) the inner being (intellectual, emotional, spiritual aspects) (2C 4.16); (b) betw. a former and a new and different way of living palaio.j a;) former person or self, old pattern of behavior in contrast to kaino.j a;) new person or self, new pattern of bahavior (EP 4.22,24); (c) betw. a pers. not indwelt by God's Spirit yuciko.j a;) natural (unredeemed) person in contrast to a pers. who has God's Spirit pneumatiko.j (a;)) spiritual (redeemed) person (1C 2.14). 
sustauro,w only pass. in the NT pf. sunestau,rwmai* 1aor. sunestaurw,qhn lit. be crucified (together) with (MT 27.44); fig. of spiritual identification w. Christ in his death, as a believer counts Christ's death as his own (RO 6.6). 
i[na conj. (1) predom. used to intro. final clauses expressing purpose or goal that, in order that, so that (JN 10.10); (2) elliptically, w. the prec. verb supplied fr. the context; (a) to intro. a purpose that (JN 9.3); (b) to express an imper. idea, as in MK 5.23 i[na evpiq,/j))) (please) put your hands on (her)! (3) to intro. a subfinal (consecutive) clause; (a) as subject that (MT 5.29); (b) as obj. clause after verbs of saying, desiring, requesting, praying, etc. that (MK 14.35); (4) to intro. a result clause so that, with the result that (JN 9.2; RO 11.11 prob. fits here); (5) to intro. indir. discourse, w. a finite verb, equiv. to the subfinal clause introduced by o[ti that (MK 6.8); (6) to intro. an identifying clause after a demonst. namely (JN 15.13; 18.37). 
katarge,w fut. katargh,sw* 1aor. kath,rghsa* pf. kath,rghka( pass. kath,rghmai* 1aor. pass. kath,rgh,qhn* 1fut. pass. katarghqh,somai fr. the basic sense cause to be idle or useless, the term always denotes a nonphysical destruction by means of a superior force coming in to replace the force previously in effect, as e.g. light destroys darkness; (1) in relation to soil use up, make barren (LU 13.7); (2) as release by removal fr. a former sphere of control free from; pass. be discharged from, be freed from (RO 7.2); (3) as destruction by replacement abolish, destroy, cause to cease, put an end to (1C 2.6;13.11). 
sw/ma( atoj( to, body; (1) lit. (a) as the living body of a human being or animal (MT 6.25; JA 3.3); (b) as the dead body of a human being or animal corpse (MK 15.43; HE 13.11); (c) pl. by meton., of pers. valued impersonally as bodies for serving slaves (RV 18.13); (d) as the distinctive form of created things, as plants (1C 15.37,38), and sun, moon, or stars (1C 15.40); (e) as the seat of mortal life, and subject to immortal life through resurrection body (1C 15.44); (f) as the material part of man in distinction fr. soul and spirit body (1TH 5.23); (g) in relation to the sexual function, the reproductive powers (RO 4.19; 1C 6.13;7.4); (2) fig. (a) as substance or reality in contrast to shadow (CO 2.17); (b) as a group of people united by a mystical union body, used of the church as the body of which Christ is the head (RO 12.5). 
a`marti,a( aj( h` sin; (1) of an act, a departure fr. doing what is right, equiv. to a`ma,rthma sin, wrongdoing (1J 5.17); (2) as the moral consequence of having done someth. wrong sin, guilt (AC 3.19; 1J 1.7); (3) as the nature of wrongdoing, viewed as the rejection of God by self-assertive human beings sin, evil (RO 5.12,13; cf. RO 1.21); (4) esp. in Johannine usage, as a moral condition of human beings in revolt against God sin, a being evil, sinfulness (JN 9.34;15.24); (5) esp. in Pauline usage, as an abstr. moral principle or force personif. as evil in character sin, evil (RO 6.12); (6) esp. in Hebrews, as a deceiving power personif. as leading human beings to guilt and destruction (HE 3.13; 12.1). 
douleu,w fut. douleu,sw* 1aor. evdou,leusa* pf. dedou,leuka (1) of relationship be a slave, be subjected (JN 8.33); (2) of action or behavior perform the duties of a slave, serve, obey (MT 6.24); (3) fig. of spiritual service to God serve, obey (AC 20.19); of spiritual or moral enslavement to sin, appetites, etc. be a slave to, be controlled by (RO 6.6). 
NKJ Eph 4:22 that you put off, concerning your former conduct, the old man which grows corrupt according to the deceitful lusts, 23 and be renewed in the spirit of your mind, 24 and that you put on the new man which was created according to God, in true righteousness and holiness.

NKJ Col 3:9 Do not lie to one another, since you have put off the old man with his deeds,

NKJ Gal 2:20 "I have been crucified with Christ; it is no longer I who live, but Christ lives in me; and the life which I now live in the flesh I live by faith in the Son of God, who loved me and gave Himself for me.

VIEWS:
1.  The way of sanctification is by the the counteraction‑effect of an inward


joint‑crucifixion with Christ, and by "the law of the Spirit of life in


Christ Jesus."

2.  The inward sanctification of Christians is effected NOT by a inward 


union with Christ in His crucifixion‑death, but by full union with Him 


in resurrection life.

OBSERVATIONS:
"OUR OLD MAN"
1.  old man does nor refer to "old nature" or "innate corruptness"

2.  from Eph 4.22‑24 this cannot be because the "old man" had been


put off;  if "old man" referred to "old nature" or  "innate corruptness,"


then this would be tantamount to saying "become regenerate;"


regenration is nor self engendered

3.  "old man" is a technical phrase by Paul for the whole race of mankind


in Adam;  just as the "new man" refers to the whole body of believers,


the whole "new creation," the whole new relationship in Christ

4.  Romans 6 is an application to Romans 5:12‑21 which contrasts the


old (one, Adam) with the new (One, Christ) ‑‑ old man in chapter 6


(anthropos) picks up the "one man (anthropos)" of chapter 5

5.  "our" does not refer to the "old nature"in each Christian ‑‑ the plural


"our" goes with the singular "man" indicating not an "old man" in 


each of us, but one "old man" including all;  "our" is used collectively 


not distributively;  there is a perfectly good term for nature (phusis)


which Paul uses 7x in Romans

"CRUCIFIED"
1.  speaks of finality, death, complete separation

"BODY OF SIN"
1.  should not be translated "sinful body"

2.  does not refer to the physical body;  the body has not been destroyed


through joint‑crucifixion

3.  if this were true, it would teach that the body itself were sinful;  only


the person residing in the body is morally culpable;  in Ro 6.19


Paul shows that the physical is just a "tool" of the person's


moral choices

4.  this cannot refer to "lump‑mass" or "inbred" sin ‑ sin is an abstract


concept in the area of legal transgression

5.  "body" is a term referring to the whole race in Adam in its corporate


totality and is parallel to "the Body of Christ"

6.  notice the careful distinction between OUR old man parallel to the 


body of sin ‑‑ our refers to all that man is collectively in Adam;


the body of sin, is not ours but Adam's whose guilt is imputed


to the race

THEREFORE:
"OUR OLD MAN" ‑ all that man is by position and relation to Adam, with


all the culpability and condemnation

"WAS CRUCIFIED WITH HIM" ‑ was judged and executed in the once‑for‑all


death of Christ

"THAT THE BODY OF SIN" ‑ completely done away in God's judicial


reckoning

"THAT WE SHOULD NO LONGER BE IN BONDAGE TO SIN" ‑ no 


longer in bondage due to judicial guilt

BROAD PRINCIPLES:
1.  Justification is by identification with Christ in His death.

2.  Sanctification is by identification with Christ in His resurrection.

3.  Christ through His death is the procuring cause of sanctification.

4.  The Spirit by Whom Christ indwells is the Agent of sanctification.

5.  The Word which Christ left the Church is the means of sanctification.

IMPORTANT DISTINCTIONS

LOST:







SAVED:

in Adam







in Christ

old Man







new man

condemnation






no condemnation

Jew & Gentile (world)





all believers

flesh







Spirit

Law







Grace

body of sin






Body of Christ

works of the flesh





fruit of the Spirit

Galatians 3.1-5
NKJ Gal 3:1 O foolish Galatians! Who has bewitched you that you should not obey the truth, before whose eyes Jesus Christ was clearly portrayed among you as crucified? 2 This only I want to learn from you: Did you receive the Spirit by the works of the law, or by the hearing of faith? 3 Are you so foolish? Having begun in the Spirit, are you now being made perfect by the flesh? 4 Have you suffered so many things in vain -- if indeed it was in vain? 5 Therefore He who supplies the Spirit to you and works miracles among you, does He do it by the works of the law, or by the hearing of faith? --

An argument from experience (3.4) that salvation by faith-works provides all that is necessary for the beginning, continuing and fulfilling of the Christian life.

1A They saw the Son of God (3.1) - openly set forth - publicly portrayed

2A They received the Holy Spirit (3.2-3)


1B Danger of a fuller Gospel (2Cor 11.4 - spiritual hupermen)

NKJ 2Co 11:4 For if he who comes preaches another Jesus whom we have not preached, or if you receive a different spirit which you have not received, or a different gospel which you have not accepted -- you may well put up with it! 5 For I consider that I am not at all inferior to the most eminent apostles. 6 Even though I am untrained in speech, yet I am not in knowledge. But we have been thoroughly manifested among you in all things.

a;lloj( h( o other, another; (1) gener. another pers. or thing of the same kind (AC 4.12), as opp. to e[teroj (another of a different kind or form) (GA 1.6,7); (2) used correl. in contrast ( oi` me.n) a;lloi - ( oi` de.v a;lloi some - others (MK 6.15); (3) w. cardinal numbers more (MT 4.21); (4) w. art. h` a;llh the other (of two) (MT 12.13); oi` a;lloi the others, the rest (1C 14.29); ( ta.v a;lla other things (MK 7.4). 
e[teroj( a( on w. basic mng. other, different; (1) qualitatively another of a different kind, different, not identical with what was previously referred to (RO 7.23; GA 1.6); (2) numerically, denoting a new member distinct in kind fr. those which preceded another, someone else, something else (1C 12.8-10); in lists some ... some (LU 8.6-8); (the first) ... the second ... the third (LU 14.19,20); (3) subst. o` e[) one's neighbor, the other fellow (RO 2.1); t,/ e`te,ra| on the next day (AC 20.15); evn e`te,rw| in another place, elsewhere (HE 5.6); (4) as qualifying glw,ssai foreign or different languages (AC 2.4). 

u`perli,an adv. of an excessive degree of anything exceedingly, extremely, superlatively; used ironically in 2C 11.5; 12.11, oi` u`) avpo,stoloi the superapostles. 


1C they were led to expect the Holy Spirit in greater measure through




a means other or higher than the means which brought them the Spirit



2C they were told in order to be a better Christian you must go beyond




faith




1D question #1 (v.2) - aorist tense signifying the initial full




reception of the Holy Spirit




2D question #2 (v.3) - present participle signifying the constant




rich full provision of the Holy Spirit



3C the issue is faith obedience rather than conditional obedience




1D condition obedience - there are no NT pre-conditions for




filling such as (separation from all known sin, absolute surrender,




Yielding, confession, self-emptying, tongues, baptism of the




Spirit); there are no “IF” clauses; this teaches a nomistic / legal




direction to the Sprit with a sequence of meeting conditions then




release




2D faith obedience - the indispensable pre-condition for the giving




of the Holy Spirit is the work of Christ (Jn 7.37-39); the order is




release, then fulfillment; the Christians control over sin is not by




fulfilling conditions but by realizing his forgiveness; mastery over sin




is not a condition for the grace of the Holy Sprit - it is not the clean,




sinless, or worthy who receive God’s gifts as their due through




fulfillment of even the most righteous conditions; it is the ungodly




the unclean, the unworthy who receive the gift by means of faith




in Another’s righteousness



4C the beauty of an all-sufficient salvation




1D Galatians forbids any other means to the Spirit than the Spirit’s




way to the believer - FAITH




2D Col 2.9-10 forbids believers to contemplate fulfillment in any




other place than where they have received it and where they are




fulfilled - CHRIST




3D there are no keys, secrets, steps, conditions to bring the saint




into a higher, deeper, fuller or more victorious life




4D to be born into the family of God means that all parts are fully




functional and operational; what is needed is food and exercise




(Jn 3.1,8; 1Pet 1.22-25)




5D the Christian has fulness not because of appropriation of some-




thing that he does not have yet but because Christ appropriated




him (Gal 2.10 passive perfect tense)

“FILLING”

The “Victorious Life” View:

Definition of the filling:


The filling of the Spirit is generally defined as the “control by the Spirit of the believer.”  Ryrie - “being filled by the Spirit is simply being controlled by the Spirit.”  WR Bright - “to be filled with the Holy Spirit is to allow the Holy Spirit to control your life-- thought, words, and actions.”  


The definition seems to fit due to the contrast with wine where filling is mentioned in Ephesians 5:18;  a second factor seems to teach this due to the similar experience to those in the book of Acts; Walvoord - “every reference to the filling of the Holy Spirit indicates a spiritual condition on the part of the person filled which is brought about by the complete control of the Sprit”

Nature of the filling:


Filling is a spiritual method which both mature and non-mature Christians may utilize at any given moment.  It is strictly a matter of a believer meeting certain prescribed conditions of the method.  “When we meet the Bible conditions, we are filled with the Spirit.  When we fail to meet the Bible conditions, we are not filled with the Spirit, but revert to a carnal status” - RB Thieme.  “Any Christian upon meeting the conditions may enter at once into all the blessedness of the fullness of the Spirit” - Walvoord.

Significance of the filling:


D Pentecost - “the only way to obtain real power for your Christian life”, “it is the secret of a victorious Christian life.”  Zartman - “it is the only way to produce the fruit of the Holy Spirit.”  J Walvoord - teaches that without the filling, no Christian can even be in the will of God.

Conditions for filling:


Scripture never explicitly states conditions, thus, the taught conditions are inferred from various passages.  Zartman - get empty, unload, pray for this blessing, obedience.  JB Lawrence - cleansing, keeping step with God, surrender to Christ, enthrone Christ,  Walvoord - quench not the Sprit, grieve not the Spirit, walk in the Spirit.  Bright - hunger and thirst after ritgheousness, confess every known sin to God, present every area of your life to God.  There are as many list as there are authorities.

Results of the filling:

Christian character; Christian service; teaching of the believer by the Spirit;  praise and thanksgiving;  the Spirit’s leading into God’s daily will;  an abundant life;  sanctification power;  perfect happiness;  active and effective evangelistically

Bright - “A Christian who attends five church meetings a week, who lives a clean moral life, who memorizes verse after verse of Scripture, who directs a choir, teaches Sunday School class, and listens to only Christian radio stations, but is not bearing fruit - introducing others to Christ -- is not filled and controlled by the Holy Spirit

Assumptions of the “victorious life” view:

The different Greek phrases used for filling all mean substantially the same thing.

Filling is the method by which the believer appropriates the power of the Holy Spirit.

The will plays a major factor in meeting the conditions for filling.

The purpose of filling is to enable the Christian to live the spiritual life.

The duration of the filling is determined by the absence or presence of conscious sin.

The filling of the Spirit is normative Christian truth.

Ephesians 5:18


The only example of a filling phrase in the epistles and is expressed as a command to all believers.


Two problems:  (1)  the meaning of the preposition “in”;  (2) the meaning of “spirit” - reference to the Holy Spirit or to the human spirit


“spirit” refers to the human spirit in worship and is primarily applicable in the assembly worship of the church


the Spirit is the means by which the believer is filled with some other unspecified content, and not that the Spirit is the content with which the believer is filled;  in the passage the verb is passive and “en spirit” is dative, this means that the Spirit is the one that fills and not that the believer is filled with the Spirit;  the parallel passage in Colossians shows that the content with which the Spirit fills the believer is the “word of Christ”;  the Ephesian text is followed by a list of participles of attendant circumstance and as such list activities that someone who is “filled” engages in

Words used relative to the Holy Spirit coming upon people in the Old Testament
NKJ Exo 31:3 "And I have filled him with the Spirit of God, in wisdom, in understanding, in knowledge, and in all manner of workmanship,

NKJ Exo 35:31 "and He has filled him with the Spirit of God, in wisdom and understanding, in knowledge and all manner of workmanship,

NKJ Num 11:17 "Then I will come down and talk with you there. I will take of the Spirit that is upon you and will put the same upon them; and they shall bear the burden of the people with you, that you may not bear it yourself alone.

NKJ Num 11:25 Then the LORD came down in the cloud, and spoke to him, and took of the Spirit that was upon him, and placed the same upon the seventy elders; and it happened, when the Spirit rested upon them, that they prophesied, although they never did so again. 26 But two men had remained in the camp: the name of one was Eldad, and the name of the other Medad. And the Spirit rested upon them. Now they were among those listed, but who had not gone out to the tabernacle; yet they prophesied in the camp.

NKJ Num 24:2 And Balaam raised his eyes, and saw Israel encamped according to their tribes; and the Spirit of God came upon him.

NKJ Deu 34:9 Now Joshua the son of Nun was full of the spirit of wisdom, for Moses had laid his hands on him; so the children of Israel heeded him, and did as the LORD had commanded Moses.

NKJ Jdg 3:10 The Spirit of the LORD came upon him, and he judged Israel. He went out to war, and the LORD delivered Cushan-rishathaim king of Mesopotamia into his hand; and his hand prevailed over Cushan-rishathaim.

NKJ Jdg 6:34 But the Spirit of the LORD came upon Gideon; then he blew the trumpet, and the Abiezrites gathered behind him.

NKJ Jdg 11:29 Then the Spirit of the LORD came upon Jephthah, and he passed through Gilead and Manasseh, and passed through Mizpah of Gilead; and from Mizpah of Gilead he advanced toward the people of Ammon.

NKJ Jdg 13:25 And the Spirit of the LORD began to move upon him at Mahaneh Dan between Zorah and Eshtaol.

NKJ Jdg 14:6 And the Spirit of the LORD came mightily upon him, and he tore the lion apart as one would have torn apart a young goat, though he had nothing in his hand. But he did not tell his father or his mother what he had done.

NKJ Jdg 15:14 When he came to Lehi, the Philistines came shouting against him. Then the Spirit of the LORD came mightily upon him; and the ropes that were on his arms became like flax that is burned with fire, and his bonds broke loose from his hands.

NKJ 1Sa 10:6 "Then the Spirit of the LORD will come upon you, and you will prophesy with them and be turned into another man.

NKJ 1Sa 11:6 Then the Spirit of God came upon Saul when he heard this news, and his anger was greatly aroused.

NKJ 1Sa 16:13 Then Samuel took the horn of oil and anointed him in the midst of his brothers; and the Spirit of the LORD came upon David from that day forward. So Samuel arose and went to Ramah.

NKJ 1Sa 19:20 Then Saul sent messengers to take David. And when they saw the group of prophets prophesying, and Samuel standing as leader over them, the Spirit of God came upon the messengers of Saul, and they also prophesied.

NKJ 2Ki 2:15 Now when the sons of the prophets who were from Jericho saw him, they said, "The spirit of Elijah rests on Elisha." And they came to meet him, and bowed to the ground before him.

NKJ 1Ch 12:18 Then the Spirit came upon Amasai, chief of the captains, and he said: "We are yours, O David; We are on your side, O son of Jesse! Peace, peace to you, And peace to your helpers! For your God helps you." So David received them, and made them captains of the troop.

NKJ 2Ch 15:1 Now the Spirit of God came upon Azariah the son of Oded.

NKJ 2Ch 20:14 Then the Spirit of the LORD came upon Jahaziel the son of Zechariah, the son of Benaiah, the son of Jeiel, the son of Mattaniah, a Levite of the sons of Asaph, in the midst of the assembly.

NKJ 2Ch 24:20 Then the Spirit of God came upon Zechariah the son of Jehoiada the priest, who stood above the people, and said to them, "Thus says God: 'Why do you transgress the commandments of the LORD, so that you cannot prosper? Because you have forsaken the LORD, He also has forsaken you.' "

NKJ Isa 11:2 The Spirit of the LORD shall rest upon Him, The Spirit of wisdom and understanding, The Spirit of counsel and might, The Spirit of knowledge and of the fear of the LORD.

NKJ Isa 32:15 Until the Spirit is poured upon us from on high, And the wilderness becomes a fruitful field, And the fruitful field is counted as a forest.

NKJ Isa 42:1 "Behold! My Servant whom I uphold, My Elect One in whom My soul delights! I have put My Spirit upon Him; He will bring forth justice to the Gentiles.

NKJ Isa 44:3 For I will pour water on him who is thirsty, And floods on the dry ground; I will pour My Spirit on your descendants, And My blessing on your offspring;

NKJ Isa 61:1 "The Spirit of the Lord GOD is upon Me, Because the LORD has anointed Me To preach good tidings to the poor; He has sent Me to heal the brokenhearted, To proclaim liberty to the captives, And the opening of the prison to those who are bound;

NKJ Eze 2:2 Then the Spirit entered me when He spoke to me, and set me on my feet; and I heard Him who spoke to me.

NKJ Eze 3:24 Then the Spirit entered me and set me on my feet, and spoke with me and said to me: "Go, shut yourself inside your house.

NKJ Eze 11:5 Then the Spirit of the LORD fell upon me, and said to me, "Speak! 'Thus says the LORD: "Thus you have said, O house of Israel; for I know the things that come into your mind.

NKJ Eze 36:27 "I will put My Spirit within you and cause you to walk in My statutes, and you will keep My judgments and do them.
NKJ Joe 2:28 " And it shall come to pass afterward That I will pour out My Spirit on all flesh; Your sons and your daughters shall prophesy, Your old men shall dream dreams, Your young men shall see visions.

NKJ Zec 12:10 " And I will pour on the house of David and on the inhabitants of Jerusalem the Spirit of grace and supplication; then they will look on Me whom they pierced. Yes, they will mourn for Him as one mourns for his only son, and grieve for Him as one grieves for a firstborn.

Words used relative to the Holy Spirit coming upon people in the Old Testament
	Passage
	Person
	Verb Used
	Prep. Used
	Purpose

	Ex 31.3; 35.31
	Bezaleel
	fill, male’
	with, be
	skill to work on the Tabernacle

	Num 11.17
	70 Elders
	put, sim
	upon, ‘al
	ability to govern

	Num 11.25-26
	70 Elders
	rest, nuah
	upon, ‘al
	ability to govern

	Num 24.2
	Balaam
	was, hayah
	upon, ‘al
	temporary for information

	Deut 34.9
	Joshua
	was full, male’
	none used
	ability to lead and govern

	Judg 3.10
	Othniel
	was, hayah
	upon, ‘al
	to defeat Israel’s enemy

	Judg 6.34
	Gideon
	clothed, labash
	none used
	to defeat Israel’s enemy

	Judg 11.29
	Jephtah
	was, hayah
	upon, ‘al
	to defeat Israel’s enemy

	Judg 13.25
	Samson
	move, pa’am
	none used
	initial experience

	Judg 14.6, 19; 15.14
	Samson
	overpower, tsalah
	upon, ‘al
	to display great strength

	1Sam 10.6,10; 11.6
	Saul
	overpower, tsalah
	upon, ‘al
	ability to lead and govern

	1Sam 16.13
	David
	overpower, tsalah
	unto, ‘el
	ability to lead and govern

	1Sam 19.20,23
	Saul’s Messengr
	was, hayah
	upon, ‘al
	temporary for information

	2Ki 2.15
	Elisha
	rests, nuah
	upon, ‘al
	continuous for info.

	1Chr 12.18
	Amassai
	clothed, labash
	none used
	temporary for information

	2Chr 15.1
	Azariah
	was, hayah
	upon, ‘al
	temporary for information

	2Chr 20.14
	Jahaziel
	was, hayah
	upon, ‘al
	temporary for information

	2Chr 24.20
	Zechariah
	clothe, labash
	none used
	temporary for information

	Isa 11.2
	Christ
	rest, nuah
	upon, ‘al
	ability to rule and reign

	Isa 32.15
	Israel
	pour out, ‘arah
	upon, ‘al
	ability to lead the nations

	Isa 42.1
	Christ
	give, nathan
	upon, ‘al
	ability to rule and reign

	Isa 44.3
	Israel
	pour out, yatsaq
	upon, ‘al
	ability to lead the nations

	Isa 61.1
	Christ
	“is”, hayah
	upon, ‘al
	ability to rule and reign

	Ezek 2.2; 3.24
	Ezekiel
	come, bo’
	in, be
	prophetic ministry

	Ezek 11.5
	Ezekiel
	fall, naphal
	upon, ‘al
	prophetic ministry

	Ezek 36.27
	Israel
	give, nathan
	in, be
	ability to lead the nations

	Joel 2.28
	Israel
	pour out, shaphak
	upon, ‘al
	ability to lead the nations

	Zech 12.10
	Israel
	pour out, shaphak
	upon, ‘al
	ability to lead the nations


Summary:
VERBS







TIMES USED
was, hayah








8

overpower, tsalah







7

rest, nuah








4

file, male’; clothe, labash






3

give, nathan; come, bo’; pour out, shaphak;

put, sim; move, pa’am; pour out, ‘arah;

pour out, yatsaq; fall, naphal






1

PREPOSITIONS
upon, ‘al








25

with, in, be








5

unto, ‘el









1

none used








5

Words used relative to an evil spirit coming upon people in the Old Testament
NKJ 1Sa 16:14 But the Spirit of the LORD departed from Saul, and a distressing spirit from the LORD troubled him.

NKJ 1Sa 16:16 "Let our master now command your servants, who are before you, to seek out a man who is a skillful player on the harp; and it shall be that he will play it with his hand when the distressing spirit from God is upon you, and you shall be well."

NKJ 1Sa 16:23 And so it was, whenever the spirit from God was upon Saul, that David would take a harp and play it with his hand. Then Saul would become refreshed and well, and the distressing spirit would depart from him.

NKJ 1Sa 18:10 And it happened on the next day that the distressing spirit from God came upon Saul, and he prophesied inside the house. So David played music with his hand, as at other times; but there was a spear in Saul's hand.

NKJ 1Sa 19:9 Now the distressing spirit from the LORD came upon Saul as he sat in his house with his spear in his hand. And David was playing music with his hand.
Words used relative to an evil spirit coming upon people in the Old Testament
	Passage
	Person
	Verb Used
	Prep. Used

	1Sam 16.14, 15
	Saul
	terrify, ba’ath
	none

	1Sam 16.16
	Saul
	in being, hayah
	upon, ‘al

	1Sam 16.23
	Saul
	in being, hayah
	unto, ‘el

	1Sam 18.10
	Saul
	overpower, tsalah
	unto, ‘el

	1Sam 19.9
	Saul
	was, hayah
	unto, ‘el


Summary:
VERBS







TIMES USED
terrify,, ba’ath







2

in being, hayah







2

overpower, tsalah; was, hayah





1

PREPOSITION
unto, ‘el








3

upon, ‘al







1

none used







2

Conclusions regarding the previous study regarding the verbs and prepositions used in relation to the Holy Spirit or an evil spirit coming upon people in the Old Testament:

1.  Verbs connote control by the Holy Spirit: Several of the verbs used regarding God’s Spirit connote the idea of taking control of a person, working from “within.”  This is true mainly of the verbs fill, clothe, rest upon, come in, and move.  Overpower should most likely also be put into this group because it is used with upon.  The others used - was, give, put, pour out, and fall - speak of contact but not necessarily of control.

2.  Verbs do not connote control by the evil spirit: No verbs used in regard to the evil spirit speak of inner control.  Terrify shows a strong response, but does not imply whether the cause came from outside or inside the personality.  In being and was, both from hayah, are equally noncommittal.  Overpower is used once but is not good evidence for control because it is used with the preposition unto rather than upon.

3.  Prepositions connote control by the Holy Spirit: One preposition dominates in respect to God’s Spirit.  It is upon, ‘al, used 24 of the 30 times that it appears in this context.  It connotes a more intimate form of contact than the parallel preposition unto, ‘el, which is in keeping with the idea of personality control.  Also, the prepositions with, or in, both from be, are in keeping with the same idea especially when used with the verbs fill, come, and give.  Only once does the preposition unto occur, which speaks more of the idea of proximity.

4.  Prepositions do not connote control by the evil spirit: The preposition unto, ‘el, is most often used in regard to the evil spirit.  It sis used 3 of the 4 times with upon, ‘al, in combination with the relatively weak verb, was, hayah.

5.  None of the examples of control in relation to the Spirit of God are in a context of salvation or empowerment for living.  They are all examples of special empowerment for a particular purpose for in the advancement of God’s Theocratic purpose.  None of these contexts deal with developing a personal relationship with God.

Words for “filling” in the New Testament:

NKJ Act 2:1 When the Day of Pentecost had fully come, they were all with one accord in one place. 2 And suddenly there came a sound from heaven, as of a rushing mighty wind, and it filled the whole house where they were sitting. 3 Then there appeared to them divided tongues, as of fire, and one sat upon each of them. 4 And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit gave them utterance.

GNS Act 2:1 Kai. evn tw/| sumplhrou/sqai th.n h`me,ran th/j penthkosth/j( h=san a[pantej o`moqumado.n evpi. to. auvto,) 2  kai. evge,neto a;fnw evk tou/ ouvranou/ h=coj w[sper ferome,nhj pnoh/j biai,aj( kai. evplh,rwsen o[lon to.n oi=kon ou- h=san kaqh,menoi( 3  kai. w;fqhsan auvtoi/j diamerizo,menai glw/ssai w`sei. puro,j( kai. evka,qise te evfV e[na e[kasto auvtw/n) 4  kai. evplh,sqhsan a[pantej Pneu,matoj ~Agiou( kai. h;rxanto lalei/n e`te,raij glw,ssaij( kaqw.j to. Pneu/ma evdi,dou auvtoi/j avpofqe,ggesqai)
NKJ Eph 5:18 And do not be drunk with wine, in which is dissipation; but be filled with the Spirit,

GNS Eph 5:18 kai. mh. mequ,skesqe oi;nw|( evn w-| evstin avswti,a( avlla. plhrou/sqe evn Pneu,mati(

--------------------------------------------------------------------------------------

NKJ Luk 1:15 "For he will be great in the sight of the Lord, and shall drink neither wine nor strong drink. He will also be filled with the Holy Spirit, even from his mother's womb.

GNS Luk 1:15 e;stai ga.r me,gaj evnw,pion tou/ Kuri,ou( kai. oi=non kai. si,kera ouv mh. pi,h|( kai. Pneu,matoj ~Agi,ou plhsqh,setai e;ti evk koili,aj mhtro.j auvtou/)

NKJ Luk 1:41 And it happened, when Elizabeth heard the greeting of Mary, that the babe leaped in her womb; and Elizabeth was filled with the Holy Spirit.

GNS Luk 1:41 kai. evge,neto w`j h;kousen h` VElisa,bet to.n avspasmo.n th/j Mari,aj( evski,rthse to. bre,foj evn th/| koili,a| auvth/j\kai. evplh,sqh Pneu,matoj ~Agi,ou h` VElisa,bet(

NKJ Luk 1:67 Now his father Zacharias was filled with the Holy Spirit, and prophesied, saying:

GNS Luk 1:67 Kai. Zacari,aj o` path.r auvtou/ evplh,sqh Pneu,matoj ~Agi,ou( kai. proefh,teuse le,gwn(

NKJ Luk 4:28 So all those in the synagogue, when they heard these things, were filled with wrath,
GNS Luk 4:28 Kai. evplh,sqhsan pa,ntej qumou/ evn th/| sunagwgh/|( avkou,ontej tau/ta(

NKJ Luk 5:7 So they signaled to their partners in the other boat to come and help them. And they came and filled both the boats, so that they began to sink.

GNS Luk 5:7 kai. kate,neusan toi/j meto,coij toi/j evn tw/| e`te,rw| ploi,w|( tou/ evlqo,ntaj sullabe,sqai auvtoi/j\kai. h=lqon kai. e;plhsan avmfo,tera ta. ploi/a( w[ste buqi,zesqai auvta,)

NKJ Luk 5:26 And they were all amazed, and they glorified God and were filled with fear, saying, "We have seen strange things today!"

GNS Luk 5:26 kai. e;kstasij e;laben a[pantaj( kai. evdo,xazon to.n Qeo,n( kai. evplh,sqhsan fo,bou( le,gontej( o[ti Ei;domen( para,doxa sh,meron)

NKJ Luk 6:11 But they were filled with rage, and discussed with one another what they might do to Jesus.

GNS Luk 6:11 auvtoi. de. evplh,sqhsan avnoi,aj\kai. diela,loun pro.j avllh,louj( ti, a'n poih,seian tw/| VIhsou/)

NKJ Act 2:4 And they were all filled with the Holy Spirit and began to speak with other tongues, as the Spirit gave them utterance.

GNS Act 2:4 kai. evplh,sqhsan a[pantej Pneu,matoj ~Agiou( kai. h;rxanto lalei/n e`te,raij glw,ssaij( kaqw.j to. Pneu/ma evdi,dou auvtoi/j avpofqe,ggesqai)

NKJ Act 3:10 Then they knew that it was he who sat begging alms at the Beautiful Gate of the temple; and they were filled with wonder and amazement at what had happened to him.

GNS Act 3:10 evpegi,nwskon te auvto.n o[ti ou`to.j h=n o` pro.j th.n evlehmosu,nhn kaqh,menoj evpi. th/| ~Wrai,a| Pu,lh| tou/ i`erou/\kai. evplh,sqhsan qa,mbouj kai. evksta,sewj evpi. tw/| sumbebhko,ti auvtw/|)

NKJ Act 4:8 Then Peter, filled with the Holy Spirit, said to them, "Rulers of the people and elders of Israel:

GNS Act 4:8 to,te Pe,troj plhsqei.j Pneu,matoj ~Agiou ei=pe pro.j auvtou,j( :Arcontej tou/ laou/( kai. presbu,teroi tou/ VIsrah.l(

NKJ Act 4:31 And when they had prayed, the place where they were assembled together was shaken; and they were all filled with the Holy Spirit, and they spoke the word of God with boldness.

GNS Act 4:31 kai. dehqe,ntwn auvtw/n evsaleu,qh o` to,poj evn w-| h=san sunhgme,noi( kai. evplh,sqhsan a[pantej Pneu,matoj ~Agiou( kai. evla,loun to.n lo,gon tou/ Qeou/ meta. parrhsi,aj)

NKJ Act 5:17 Then the high priest rose up, and all those who were with him (which is the sect of the Sadducees), and they were filled with indignation,

GNS Act 5:17 VAnasta.j de. o` avrciereu.j kai. pa,ntej oi` su.n auvtw/|( && h` ou=sa ai[resij tw/n Saddoukai,wn && ( evplh,sqhsan zh,lou(

NKJ Act 9:17 And Ananias went his way and entered the house; and laying his hands on him he said, "Brother Saul, the Lord Jesus, who appeared to you on the road as you came, has sent me that you may receive your sight and be filled with the Holy Spirit."

GNS Act 9:17 avph/lqe de. ~Anani,aj kai. eivsh/lqen eivj th.n oivki,an( kai. evpiqei.j evpV auvto.n ta.j cei/raj ei=pe( Saou.l avdelfe,( o` Ku,rioj avpe,stalke, me VIhsou/j o` ovfqei,j soi evn th/| o`dw/| h-| h;rcou( o[pwj avnable,yh|j kai. plhsqh/|j Pneu,matoj ~Agiou)

NKJ Act 13:9 Then Saul, who also is called Paul, filled with the Holy Spirit, looked intently at him

GNS Act 13:9 Sau/loj de,( o` kai. Pau/loj( plhsqei.j Pneu,matoj ~Agiou( kai. avteni,saj eivj auvto.n ei=pen(

NKJ Act 13:45 But when the Jews saw the multitudes, they were filled with envy; and contradicting and blaspheming, they opposed the things spoken by Paul.

GNS Act 13:45 ivdo,ntej de. oi` VIoudai/oi tou.j o;clouj evplh,sqhsan zh,lou( kai. avnte,legon toi/j u`po. tou/ Pau,lou laloume,noij( avntile,gontej kai. blasfhmou/ntej)

NKJ Act 19:29 So the whole city was filled with confusion, and rushed into the theater with one accord, having seized Gaius and Aristarchus, Macedonians, Paul's travel companions.

GNS Act 19:29 kai. evplh,sqh h` po,lij o[lh th/j sugcu,sewj\w[rmhsa,n te o`moqumado.n eivj to. qe,atron( sunarpa,santej Ga,i?on kai. VAri,starcon Makedo,naj( sunekdh,mouj tou/ Pau,lou)

-------------------------------------------------------------------------------------------------------

NKJ Luk 2:40 And the Child grew and became strong in spirit, filled with wisdom; and the grace of God was upon Him.

GNS Luk 2:40 To. de. paidi,on hu;xane kai. evkrataiou/to pneu,mati( plhrou,menon sofi,aj\kai. ca,rij Qeou/ h=n evpV auvto,)

NKJ Luk 3:5 Every valley shall be filled And every mountain and hill brought low; The crooked places shall be made straight And the rough ways smooth;

GNS Luk 3:5 pa/sa fa,ragx plhrwqh,setai( kai. pa/n o;roj kai. bouno.j tapeinwqh,setai\kai. e;stai ta. skolia. eivj euvqei,an( kai. ai` tracei/ai eivj o`dou.j lei,aj\

NKJ Act 2:2 And suddenly there came a sound from heaven, as of a rushing mighty wind, and it filled the whole house where they were sitting.

GNS Act 2:2 kai. evge,neto a;fnw evk tou/ ouvranou/ h=coj w[sper ferome,nhj pnoh/j biai,aj( kai. evplh,rwsen o[lon to.n oi=kon ou- h=san kaqh,menoi(

NKJ Act 5:3 But Peter said, "Ananias, why has Satan filled your heart to lie to the Holy Spirit and keep back part of the price of the land for yourself?

GNS Act 5:3 ei=pe de. o` Pe,troj( ~Anani,a( diati, evplh,rwsen o` Satana/j th.n kardi,an sou( yeu,sasqai, se to. Pneu/ma to. {Agion( kai. nosfi,sasqai avpo. th/j timh/j tou/ cwri,ou*

NKJ Act 5:28 saying, "Did we not strictly command you not to teach in this name? And look, you have filled Jerusalem with your doctrine, and intend to bring this Man's blood on us!"

GNS Act 5:28 le,gwn( Ouv paraggeli,a| parhggei,lamen u`mi/n mh. dida,skein evpi. tw/| ovno,mati tou,tw|* kai. ivdou. peplhrw,kate th.n VIerousalh.m th/j didach/j u`mw/n( kai. bou,lesqe evpagagei/n evfV h`ma/j to. ai-ma tou/ avnqrw,pou tou,tou)

NKJ Act 13:52 And the disciples were filled with joy and with the Holy Spirit.

GNS Act 13:52 oi[ de. maqhtai. evplhrou/nto cara/j kai. Pneu,matoj ~Agiou)

NKJ Eph 1:23 which is His body, the fullness of Him who fills all in all.

GNS Eph 1:23 h[tij evsti. to. sw/ma auvtou/( to. plh,rwma tou/ ta. pa,nta evn pa/si plhroume,nou)

NKJ Eph 3:19 to know the love of Christ which passes knowledge; that you may be filled with all the fullness of God.

GNS Eph 3:19 gnw/nai, te th.n u`perba,llousan th/j gnw,sewj avga,phn tou/ Cristou/( i[na plhrwqh/te eivj pa/n to. plh,rwma tou/ Qeou/)

NKJ Eph 4:10 He who descended is also the One who ascended far above all the heavens, that He might fill all things.)

GNS Eph 4:10 o` kataba.j( auvto,j evsti kai. o` avnaba.j u`pera,nw pa,ntwn tw/n ouvranw/n( i[na plhrw,sh| ta. pa,nta) &&

NKJ Eph 5:18 And do not be drunk with wine, in which is dissipation; but be filled with the Spirit,
GNS Eph 5:18 kai. mh. mequ,skesqe oi;nw|( evn w-| evstin avswti,a( avlla. plhrou/sqe evn Pneu,mati(

Background of Pentacostalism:

1A Montanism (c. 156 AD)


1B the fountainhead of all pneumatic movements in Christian history


2B “the classic example of a sect-type destined to reappear constantly in the


history of the church from that day to this”


3B Montanism is the prototype of almost everything Pentacostalism seeks to


represent; the essential character of Montanism is as follows:



1C the last period of revelation has opened which is a day of




spiritual gifts



2C an emphasis on the nearness of the end of the world



3C an emphasis on a strict morality that equates with legalism



4C the most characteristic feature is an experience of ecstasy

2A John Wesley and Methodism


1B John Wesley (1703-1791)


2B 18th. century Methodism is the mother of the 19th. century American holiness


movement which, in turn, bore 20th. century Pentacostalism; Pentacostalism is


primitive Methodism’s extended incarnation


3B Methodism and Pentacostalism put their emphasis someplace after


justification, the centering of spiritual desire on experience and especially


on an experience after conversion


4B Wesley shaped the Pentacostalism understanding of a crisis and conscious


experience of the baptism in the Holy Spirit after conversion

3A American Revivalism


1B theologically Methodism and American Revivalism are the formative


influences on Pentacostalism


2B the Great Awakening and its child frontier revivalism especially through


C. C. Finney and D. L. Moody at the beginning and end of the 19th. century


 Americanized Christianity


3B Pentacostalism is a distinctly American product, it is revivalism gone indoors


4B Edward Irving (1792-1834)



1C he provides the nearest parallel to Pentacostalism in the 19th. century




1D he was a Scotch Presbyterian minister




2D he was friends with Carlyle, Coleridge, Chalmers




3D he was drawn into Millennial and prophetic circles with an





emphasis on gifts



2C he founded the Catholic Apostolic Church

4A Charles C. Finney (1792-1876)


1B first to domesticate revivalism, he moved it into the churches


2B he is the major historical bridge between primitive Wesleyanism and


modern Pentacostalism



1C his theology is the standard work for the ordinary Pentecostal




pastor / evangelist



2C he called the post-conversion crisis the baptism of the Holy Spirit


3B Methods and theology



1C he purposely developed an emotional style to make people do things



2C he influenced Pentacostalism more in form than in content



3C he rejected forensic/legal justification; his systematic theology devotes




1 chapter to justification and 6 chapters to sanctification

5A The holiness movement


1B Causes -



1C the demoralizing after effect of the Civil War



2C the dissatisfaction among Methodists concerning Wesleyan perfection




teaching



3C the advance of modern liberal views in theology and the church




moving from being Bible centered to experience oriented




1D almost exclusively a Methodist phenomena




2D “higher life” teaching is only a modification of Wesleyan





perfectionism

2B W. E. Boardman - The Higher Christian Life


1C this is the single most influential book in the literature of the




Holiness Movement



2C “Rock of Ages” - be of sin the double cure, was changed to, be of sin




the promised cure; this change reflects differences in Methodist




theology


3B people involved - Finney, Asa Mahan, Walter Palmers, Thomas C. Upham,



A. B. Earle, Boardman


4B in 1875 the holiness movement spread to England under the Keswick



Convention


5B R. Pearsall Smith spread it to Germany - the Gemeinschaftsbewegung

6A Anglo-American evangelicals and R. A. Torrey


1B the teachings of A. J. Gordon, F. B. Meyers, A. B. Simpson, Andrew Murray,



R. A. Torrey are prominent in developing the Pentecostal theology


2B R. A. Torrey



1C in 1904, on an evangelistic tour with Charles Alexander taught




Among evangelicals of the Spirit’s subsequent operations



2C he was a “John the Baptist” figure for later international Pentacostals



3C Finney influenced Alexander and Torrey greatly in their formative




Years



4C R. A. Torrey was also president of Moody Bible Institute

7A The beginnings of the Pentecostal movement


1B Embryonic beginnings



1C born in America in the midst of great social change




1D agrarian to industrial




2D rural to urban




3D anticolonial to emperialisitc




4D homogeneous to polygenetic




5D laissez-faire to government social control



2C originated among active Christians who wanted MORE than what they




were getting in their churches




1D NC (1896) - first in the American SE, little noticed




2D Jan 1, 1901 in Topeka Kansas - significant




3D April 9, 1906 in LA California - prominent


2B the spread of the beginnings



1C the focus and fountainhead occurs on April 4, 1906



2C the catalyst figure was William Seymour



3C at the Azusa street meeting, the Pentacostalism ignited



4C T. B. Barrett (1862-1940) - Norwegian Methodist pastor, established




Pentacostalism in Norway, Germany, and Sweden, becoming the




European father of Pentacostalism; he received the doctrine of




the baptism of the Holy Spirit while in L.A.

8A The rise of Neo-Pentacostalism


1B interdenominational and inter-faith - Charismatic Movement


2B F G B M F I founded in 1953 in LA


3B Melody land (formerly Anahaim) became the main Charismatic teaching



center under Ralph Wilkerson

The Issue of “Tongues” in the New Testament

1A  Biblical Tongues Were Real Languages


1B  I Corinthians was written before the book of Acts



1C  I Cor AD 55; Acts AD 61



2C  Paul was in Ephesus when he wrote Icor (Acts 19)



3C  Luke who wrote Acts and spoke about tongues in Acts 2, 10, 19 would




have been familiar with the Corinthian experience


2B  Luke would have used Paul’s usage when recording Acts



1C  Acts supports real languages - Acts 2:6 language = dialect



2C  he list the various language groups



3C  Acts 11.15 speaks that this was the same phenomena as Acts 2



4C  Acts 19 while in Ephesus Luke was Paul’s companion


3B  Tongues were for a sign for convicting unbelievers (ICor 14.21, 22)


4B  The word tongue is the normal word for languages



1C  glossa is used 50 times in the NT



2C  14 times it refers to the physical organ of the tongue in the mouth



3C  1 time to a flame of fire (Acts 2:3)



4C  2 times it refers to speech (Acts 2:26)



5C  the remaining 33 times it refers to a spoken language




1D  7 times in the book of Revelation -  “all kinds of tongues 





and nations”
 (i.e Rev 13:7)






2D  4 of the references are in the book of Acts




3D  21 times in the book of I Corinthians


5B  To interpret means to translate



1C  Acts 9:36 - Tabitha...translated....Dorcas (Aramaic to Greek)



2C  Immanuel.....God with us


6B  The phrase “unknown”



1C  6 times in I Cor 14.2,4,13,14,19,27



2C  Greek text simply says “tongue”



3C  “unlnown”  is not in the text



4C  KJV added due to their understanding that it meant “foreign”



5C  all languages are known to someone, otherwise it is not a language


7B  Isaiah predicted tongues as real languages



1C  I Cor 14.21 says that tongues are a fulfillment if Isaiah 28.10-11



2C  he predicts that Jews would be evangelized with foreign languages

2A  Tongues Have Ceased


1B  Tongues were a sign to confirm the gospel message in the Apostolic Age



(Mk 16:20; Heb 2:3-4)


2B  Completed Scripture makes signs no longer necessary to confirm the gospel


3B  Tongues were primarily a sign for unbelieving Jews



1C  I Cor 1:20 - the Jews require a sign



2C  Isa 14:21-22



3C  Icor 14.21-22 only passage stating purpose



4C  Acts 2 - Jews



5C  Acts 10 - Cornelius; proved to the Jews that Gentiles were also




partakers of the Holy Spirit



5C  Acts 19 - Jews at Ephesus who were unbelievers



6C  I Cor - large number of resident Jews

4B  ICor 13.8 clearly states that “tongues . . .shall cease” NOT IF BUT WHEN



see Ephesians 4

3A  The exercise of Tongues in the Apostolic Age


1B  They were insignificant



1C  ICor 12.4-10; 12.28-30 -- listed last, and minimized even in Cor



2C  Eph and Rom do not mention them at all


2B  Not an indication of maturity - they had all gifts yet were immature


3B  They were to be used only before unbelievers (ICor 14.18) - tongues are



for a sign, NOT to them that believe, but to them that velieve NOT


4B  Not given for personal edification (ICor 14.4) “edifies himself” -- I Cor 12.7



“for the common good”


5B  Not more than three on any occasion (ICor 14.27)


6B  One at a time (Icor 14.27)


7B  Women were not allowed to speak in tongues (ICor 14.34)


8B  Has nothing to do with the baptism of the Holy Spirit



1C  ICor 12:13 - ALL baptized into the body



2C  not all speak in tongues


9B  Has nothing to do with filling



1C  only time when “filling” occurs with tongues is in Acts 2



2C  this is the special “filling” pletho not used in Eph 5.18



3C  the results of “filling” in Eph “pleroo” does not give tongues

A NORMATIVE CHRISTIAN LIFE PASSAGE:

ROMANS 6:1‑23

Rom 6  "What shall we say then? Shall we continue in sin, that grace may abound? 2 God forbid. How shall we, that are dead to sin, live any longer therein? 3 Know ye not, that so many of us as were baptized into Jesus Christ were baptized into his death? 4 Therefore we are buried with him by baptism into death: that like as Christ was raised up from the dead by the glory of the Father, even so we also should walk in newness of life. 5 For if we have been planted together in the likeness of his death, we shall be also in the likeness of his resurrection: 6 Knowing this, that our old man is crucified with him, that the body of sin might be destroyed, that henceforth we should not serve sin. 7 For he that is dead is freed from sin. 8 Now if we be dead with Christ, we believe that we shall also live with him: 9 Knowing that Christ being raised from the dead dieth no more; death hath no more dominion over him. 10 For in that he died, he died unto sin once: but in that he liveth, he liveth unto God. 11 Likewise reckon ye also yourselves to be dead indeed unto sin, but alive unto God through Jesus Christ our Lord. 12 Let not sin therefore reign in your mortal body, that ye should obey it in the lusts thereof. 13 Neither yield ye your members as instruments of unrighteousness unto sin: but yield yourselves unto God, as those that are alive from the dead, and your members as instruments of righteousness unto God. 14 For sin shall not have dominion over you: for ye are not under the law, but under grace. 

15 What then? shall we sin, because we are not under the law, but under grace? God forbid. 16 Know ye not, that to whom ye yield yourselves servants to obey, his servants ye are to whom ye obey; whether of sin unto death, or of obedience unto righteousness? 17 But God be thanked, that ye were the servants of sin, but ye have obeyed from the heart that form of doctrine which was delivered you. 18 Being then made free from sin, ye became the servants of righteousness. 19 I speak after the manner of men because of the infirmity of your flesh: for as ye have yielded your members servants to uncleanness and to iniquity unto iniquity; even so now yield your members servants to righteousness unto holiness. 20 For when ye were the servants of sin, ye were free from righteousness. 21 What fruit had ye then in those things whereof ye are now ashamed? for the end of those things is death. 22 But now being made free from sin, and become servants to God, ye have your fruit unto holiness, and the end everlasting life. 

23 For the wages of sin is death; but the gift of God is eternal life through Jesus Christ our Lord."

Introduction:  There are two questions asked in this section.  They are in verse 1 and verse 15 with the conclusion in verse 23.  This explains the subject matter at hand of the relationship between justification and sanctification, not the carnal versus the spiritual believer.

1A  Victory over the cause of sin (6.1‑14)


CHRISTIAN LIVING DEPENDS ON CHRISTIAN LEARNING.


NOT A NATURE PROBLEM BUT A KNOWLEDGE PROBLEM.


1B  Realize by revelation (6.1‑10)



1C  the believer is dead to sin (6.2‑5)




1D  the principle of identification




2D  v3 cp I Cor 12.13




3D  Gal 2.20



2C  the believer is dead to Adam (6.6‑10)




1D  "our old man"





1E  does not refer to "old nature" "phusis"





2E  if we can put off the old man it = saving ourselves





3E  Ro 6 applies 5.12‑21; one = old





4E  "our" plural goes with singular "man"






1F  does not = an "old man" in each of us






2F  = one "old man" including all of us




2D  "crucified" ‑ finality, separation, death;  no one can





crucify himself;  in = identity of relationship




3D  "body of sin" ‑‑  opposite is Body of Christ





1E  does not refer to "sinful body" (v.19) which is a






tool of personal morality





2E  does not refer the physical body as a tool for sin





3E  refers to the human race incorporate in Adam;  this






explains why Christians still die physically



3C  the believer is dead to death (6.9‑10)




as Jesus Christ was subject to physical death once; so




the believer is now dead to sin once


2B  Reckon by visualization (6.11)



1C  meaning




1D  does not refer to think, guess, suppose




2D  refers to imputation (Ro 4); Paul uses it 19 in Romans 






out of 41 times in the NT



2C  act on it and claim it



3C  the believer is never commanded to be dead to sin;  God




tells us we are alive in Him


3B  Respond by activation (6.12‑13)



1C  yield ‑ to place at one's disposal, respond.




the will initiates the circumstances in which holiness can be




realized (Lk 2.22;  Acts 9.41;  Ro 12.1)



2C  the battle of sin is in the realm of the body but the Christian




is dead to sin;  therefore it is an act of the will based on




knowledge of who we are in Christ


v.14 ‑ law = self effort;  grace = free to live God's way

2A  Victory over the practice of sin (6.15‑22)


we can sin yet never be lost because we are secure in Christ (15)


1B  Realize the choice (16)



1C  eight times "servant" ‑ whose slave will you be



2C  the believer is empowered t o make the choice;  he has




"freed‑will" to chose under whose slavery he will live


2B  Report of the change (6.17‑18)



1C  the change in tense



2C  the contrast of two states of  existence



3C  from the heart ‑ sincere, honest, not conformity to please others



4C  v. 18 ‑ sum of the Christian life


3B  Reminder and challenge (6.19)



1C  after the manner of men ‑ the figure of speech for the Christian




experience cannot but come close to what it is really like ‑‑




being in Christ is really not slavery at all



2C  you have been and keep up the good work


4B  Results of the choice (6.20‑22) ‑ fruit; "free from" = not bothered about

3A  Summary (6.23)

shall we sin? (vv. 1, 15)  ‑‑ answer v.23a ‑‑ the wages of sin is death

does grace abound? (vv. 1, 15) ‑‑ answer v. 23b ‑‑ the gift of God is eternal life

Person:  a non‑substantive spirit entity

PERSON



GOD


ANGELS

MAN

N

Omniscient

holy


body ‑ physical

A

Omnipresent

unholy/demons
spirit

T

Omnipotent

reason

heart

U

Righteous 

choose

mind

R

Just


take form

bowels

E

Love


spirits


will



Spirit





"soul"

you have to reason from effect to the cause because you cannot see a

spirit being

nature ‑ a complex of attributes;  descriptive language for a behavioral complex

therefore:  a person can only have one nature at a time

Wesleyan & Keswick
Models of Sanctification 

I. Introduction 

Much of contemporary Evangelicalism is indebted in some way to John Wesley and his theological understanding of the Christian Life, or Sanctification. Wesleyanism, various varieties of Holiness Theologies, Keswick, Deeper Life, Higher life, Victorious Life Theologies all have their root in Wesley's teaching concerning the Christian life.

II. Wesley and Wesleyanism 

A. Wesley & Sanctification 

In the theology of John Wesley one finds a new direction, distinct both from Reformed and classic Arminianism Wesley built his understanding of the nature of man solidly upon the Reformed position of original sin, and the subsequent necessity of divine grace for salvation. Here however he parted company with the reformers and injected the doctrine of prevenient grace, (all men have received of the Holy Spirit the ability to respond to God) into his understanding of the doctrine of salvation. Wesley rejected the Reformed concept of election , opting instead for the Arminian concept of conditional election. Thus he joined the Reformed doctrine of the total sinfulness of the individual and the primacy of grace with the Arminian stress on human freedom, with its subsequent moral obligations. But his doctrine of Sanctification was not traditional Arminianism Wesley was also heavily influenced by the mystics. Packer has observed that he superimposed

"on the Augustinianism of the Anglican prayer book and the heaven aspiring High Church moralist in which he was reared a concept of perfection . . . that he had learned from the Greek Patristic sources. "Macarius the Egyptian" . . . and Ephraem Syrus were chief among these. There idea of perfection was not of sinlessness, but of an ever deepening process of all around moral change. To this idea Wesley then added the lesson he had learned form those whom he called the "mystic writers" (a category including the Anglican William Law, the Roman Catholics Molinos, Fenelon, Gaston de Renty, Francis de Sales, and Madame Guyon, the Lutheran Pietist Francke, and the pre-reformation Theologia Gremanica) The lesson was that the heart of true godliness is a motivating spirit of love to God and man; without this all religion is hollow and empty. (Keep In Step with the Spirit,134) 

Wesley asserted the primacy of justification, and the assurance the believer could have based upon the righteousness of Christ. However, his Arminian view of election creeps into his view of final salvation. He views the process of Sanctification as one of making the individual worthy of salvation. This process is a work of God, but it is also a work of man. At this point a synergism appears. At one point he explicitly states that good works are a condition of final justification which he regards as necessary for final salvation (Lindstrom, 207) 

B. Developments within Wesleyanism 

As Wesleyanism took root in America, it was institutionalized in the context of the circuit rider and revivalism. This had profound results on the form of the teaching. As early as 1784 Francis Asbury advocated preaching the experience of entire sanctification as one which believers should expect immediately by faith. Revivalism emphasized definable turning points in a Christian's life as essential. Holiness preaching tended to center around Wesley's sanctification teaching of a second crisis experience subsequent to justification which was commonly termed entire sanctification. From this followed it followed that it was the duty of those who had experienced entire sanctification to confess it and seek to bring others into this experience.

As Methodism became respectable, there was a call for a return to the pure doctrine of Wesley. In the latter part of the nineteenth century the National holiness Association was born to promote Wesleyan-holiness theology. Three names are prominent in the promulgation of holiness theology: Phobe Palmer; William Boardman; and Hannah Whitehall Smith.

Phobe Palmer's emphasis becomes key here. Although she says nothing that Wesley did not say a century before, she changes the Wesleyan emphasis subtly, and injects presuppositions foreign to Wesley. Whereas with Wesley the experience of perfection was something to be sought, for Palmer it was vital for continuance of salvation. For Palmer the crisis was vital. Perfection was the beginning of the Christian life and growth in holiness and the focal point of the Christian life. The focus of sanctification tended to be wholly upon a single point of wholehearted commitment, and divorced from any gradual process. "Thus, the moment of death to self and birth to love readily became an end in itself--a goal rather than an essential element in the establishment of a new relationship of freedom and love in the hearts of believers as the Holy Spirit led them from grace to grace in the will of God. (Dieter, 41)

C. Key Propositions 

Second Work Of Grace. 

For the holiness proponents particularly the second work of grace became vital for retaining one's salvation. Palmer particularly sees justification as dependent upon the believer's faithfulness. she states:

"As I ascended the heavenly way, clearer light shone upon my mind, revealing higher duties, requiring more of the spirit of sacrifice, and furnishing yet stronger tests of obedience. but with increasing light, increasing strength was given, enabling me to be answerable to these higher duties: for I had not learned how to retain justification while under condemnation at the same time for neglecting known duties. 

For Palmer the solution lay in sanctification, envisioned as a post conversion crisis. She termed this a crisis because for her the issue was the retention or loss of justification. again she states:

"I saw I could not; I must either make the necessary sacrifices, or I must sin, and by my sin forfeit my state of justification. And here my justification would have ended with me had I refused to be holy." 

Thus, the second work of grace is really the basis of one's continuance in salvation.

The means of achieving this second work of grace is conceived of as an act of faith akin to the act of faith involved in justification. William Boardman notes:

"Whether the question relates to justification or sanctification, the answer is the same. The way of freedom from sin is the same as the way of freedom from condemnation. . . faith in the purifying presence of Jesus." (Higher Christian Life, 81) 

This same mentality persists to this day. in the Spring of 1986 I attended a Sanctification Conference sponsored by the C&MA in Piedmont CA. The keynote speaker, the president of the denomination began his first sermon with the words, "There are two gospels, the gospel of justification is for the sinner, the gospel of sanctification for the saint." Justification is seen as delivering from the penalty of sin, sanctification is seen to deliver from the power of sin.

For Boardman, this work of grace is a mystical inauguration into a process:

"In the one, atonement has been made, and the moment it is accepted, pardon is complete; in the other, although the righteousness of Christ is perfect in which the soul is to be clothed, yet the work of unfolding . . . is a work of time and progress." (40) 

Hannah Whitehall Smith propounds the basic teaching of holiness theology by bifurcating justification and sanctification. Her contribution, no doubt reflecting her Quaker background was the injection of a quietism into the process. She envisions the process as an entire surrender to the Lord, and a perfect trust in Him. She envisions three steps to the process:

(1) The Christian must realize the gift of God. 
"In order therefore to enter into a practical experience of this interior life, the soul must be in a receptive attitude, fully recognizing that it is God's gift in Christ Jesus." (The Christian's Secret of a Happy Life, 47) 

(2) Consecration is necessary. 
She states that the soul must be abandoned to God and lie passive in His hands (47) "To some minds the word `abandonment might express this idea better than the word consecration. But whatever word we use, we mean an entire surrender of the whole being to God--spirit soul and body placed under his absolute control, for Him to do with us as He pleases." 

(3) Faith then follows surrender. 
"Love may be lavished upon us by another without stint or measure, but until we believe we are that we are loved, it never really becomes ours." (51) She concludes: "In order to enter into this blessed interior life of rest and triumph, you have to take two steps--first entire abandonment; and second absolute faith. (52-54)

While, holiness theologies come in many varieties and with various emphases, they all make the crucial disjuncture between justification, appropriated by faith and securing pardon form sin and sanctification/crisis/second work of grace/baptism by the spirit as a post conversion faith experience which breaks the power of sin

Sinlessness: 

In Wesley's mind sin was primarily voluntary and was thus intimately bound up with the will. In a sermon on 1 John 3:9 speaking of the privilege of sinlessness he defined sin in a wholly voluntary manner.

By sin I here understand outward sin, according to the plain common acceptation [sic] of the word; an actual, voluntary, transgression of the law of God; and of any commandment of God, acknowledged to be such, at the time it is transgressed.

Elsewhere speaking of the nature of sin he declared:

Not only sin, properly so called, (that is, a voluntary transgression of a known law) but sin, improperly so called, (that is an involuntary transgression of a divine law, known or unknown) needs the atoning blood. 

I believe there is no such perfection in this life as excludes these involuntary transgressions which I apprehend to be naturally consequent on the ignorance and mistakes inseparable from mortality. 

Therefore sinless perfection is a phrase I never use, lest I should seem to contradict myself. 

I believe a person filled with the love of God is still liable to these involuntary transgressions. 

Such transgressions you may call sin, if you please: I do not, for the reasons above-mentioned. (Works: "A Plain Account of Christian Perfection," 19 (XI, 396) 

Wesley's hamartiology "emphasized the willful or spiritual dimensions of sin more than the outward (moral) or cognitive (theoretical knowledge) aspects of it. Sinlessness in this context was more a matter of willing God's will than replicating God's perfect knowledge, action, or holiness; sin was more a matter of knowledgeable and willful rebellion against God's will than a failure or lack of conformity to the glory of God." (John Tyson, Charles Wesley on Sanctification (Grand Rapids: Zondervan, 1986) 257.) 

Christian Perfection: 

John Wesley saw Christian perfection which was available to all believers in this life as a gift from God and to be accomplished in a moment in time

· Christian Perfection is that love of God and our neighbor, which implies deliverance from all sin.

· That this is received merely by faith

· That it is given instantaneously, in one moment.

· That we are to expect it, not at death, but at any moment; that is, now is the accepted time, now is the day of this salvation 

John Wesley was adamant about the instantaneous nature of this perfection/sanctification. His brother Charles however more and more brought the process to the forefront as the years progressed. 

Wesley himself drew up a list of ten propositions concerning perfection which teach a progress-crisis-progress as a model for Christian perfection. In these propositions it can clearly be seen that Wesley does not understand the term teleios in the sense of mature (BAG,187) but rather in the sense of his own definition of sinlessness.

· There is such a thing as perfection: for it is again and again mentioned in Scripture.

· It is not so early as justification: for justified persons are to "go on to maturity." (Heb. 6:1)

· It is not so late as death; for St. Paul speaks of living men that were perfect (Phil. 3:15)

· It is not absolute. Absolute perfection belongs not to man, nor to angels, but to God alone.

· It does not make a man infallible: None is infallible, while he remains in the body.

· It is sinless? It is not worthwhile to contend for a term. It is `salvation from sin.'

· It is `perfect love.' (I John 4:18) This is the essence of it; its properties, or inseparable fruits, are, rejoicing evermore, praying without ceasing, and in everything giving thanks. (I Thess. 5:16, etc.)

· It is improvable. It is so far from lying in an indivisible point, from being incapable of increase, that one perfected in love may grow in grace far swifter than he did before.

· It is amissible, capable of being lost; of which we have numerous instances. But we were not thoroughly convinced of this, till five or six years ago.

· It is constantly both preceded and followed by a gradual work." (WORKS: "A Plain Account of Christian Perfection," 25 (XI, 441-42)). 

As can be seen from the above quoted propositions, for Wesley perfection was not the equivalent of maturity, but it was to be equated with sinlessness (i.e. voluntary transgression), or love. He explained perfection elsewhere as "perfect love." "I want you to be all love. This is the perfection I believe and teach." He was careful not to set perfection too high, recognizing the dangers of "high-strained perfection" which he said led to a thousand nervous disorders. Such high-strained perfection ("so high as no man we have ever heard or read of attained [it]") would have the unexpected result of driving Christian perfection out of the world.

Entire Sanctification: 

This is " a personal, definitive work of God's sanctifying grace by which the war within oneself might cease and the heart be fully released from rebellion into wholehearted love for God and others." (Dieter, 17) This experience has negative and positive benefits. Negatively, it is seen as a cleansing of the heart, which heals the remaining systemic damage from Adam's transgression. Positively, it, it is a freedom, "a turning of the whole heart toward God in love to seek and to know His will, which becomes the soul's delight." (Dieter, 18) Wesley listed the benefits of this sanctification:

· To love God with all one's heart and one's neighbor as oneself; 

· To have the mind that is in Christ; 

· To bear the fruit of the Spirit (in accordance with Gal. 5); 

· The restoration of the image of God in the soul, a recovery of man to the moral image of God, which consists of righteousness and true holiness"; 5.Inward and outward righteousness, "holiness of life issuing from the heart"; 

· God's sanctifying of the person in spirit, soul and body; The person's own perfect consecration to God; 

· A continuous presentation through Jesus of the individual's thoughts, words and actions as a sacrifice to God of praise and thanksgiving; 

· Salvation from all sin. (Wesley, sermon "On Perfection", Works 6, 413-15.) 

D. Scriptural Support 

Wesleyans claim that they approach Scripture holistically and do not rely on proof-texts for their doctrine, and that the holistic teaching of Scripture, its warp and woof, supports their doctrine of Sanctification. Nevertheless there are several passages which form the matrix of their understanding of the nature of sanctification. These include: 

Deut. 30:6

Ezekiel 35:-26, 29

Matt. 5:8, 48; 6;10

Rom 2:29

Rom 12:1-2 Therefore I urge you brothers, in view of God's mercy, to offer your bodies as living sacrifices, holy and pleasing to God--this is your spiritual act of worship.

Phoebe Palmer a leader in the revival of Wesleyanism in the late 19th century gives a typical holiness exposition of this passage, placing it in the context of the altar of Exodus 29:37. According to Palmer, Christ is the believers altar. Since according to Exodus everything that touched the altar is holy, every Christian who was willing by faith to present himself without reservation as a living sacrifice upon the altar of the finished work of Christ would be entirely sanctified and cleansed from all sin. (Dieter, 39)

2 Cor 3:17-18; 7:1

Gal 2:20

Ephesians 3:14-29; 5:27

Phil 3:15

1 Thess. 5:23

Titus 2:11-14; 

Heb. 6:1; 7:25; 10:14

John 8:34-36; 

John 17:20-23:

Commenting on the John 17 passage, Mildred Wynkoop has noted parallels with Ephesians 4: 

I. Jesus had in mind a spiritually unified body of believers 

II. That would bring glory to Himself. 

III. He died to sanctify them. Al other elements of redemption were included but incidental to this. 

IV. Sanctification was in word and in truth. This "word" obviously not the Scripture primarily, but was found in living fellowship with the living Word, who is himself Truth. 

V. The commission was accompanied by a moral fitness--for the unity of the spirit indicated in both passages is moral clear through.(Wynkoop Theology of Love, 320, cited by Dieter, 32) 

1 John 1:5

1 John 7-9

1 John 2:6

1 John 3:3 

1 John 3:8-10

In commenting on this passage Wesley based his whole thesis upon his definition if sin as voluntary transgression. (see above), James 1:4

E. Critique 

Redefinition of Terminology: 

The Reformed have for centuries taken Wesley to task for teaching sinless perfection. While this charge is not really accurate, for the reasons shown above, Wesley himself must bear the blame for this charge because of his own redefinition of terms. Packer notes:

It was indeed confusing for Wesley to give the name perfection to a state which from many standpoints was one of continued imperfection. It was yet more confusing that he should define sin "properly so called", subjectively, as "voluntary transgression of a known law," rather than objectively, as failure, whether conscious or unconscious, voluntary or involuntary, to conform to God's revealed standards. It was supremely confusing when he let himself speak of sanctified persons as being without sin ( because they were not consciously breaking any known law) while at the same time affirming that they need the blood of Christ every moment to cover their actual shortcomings. Wesley himself insisted that by the objective standard of God's "perfect law," every sanctified sinner needs pardon every day; that makes it seem perverse of him also to have insisted on stating his view of the higher Christian life in terms of being perfect and not sinning. 

Unrealistic Theological Rationale: 

Wesley at least saw the experience of perfection uprooting and eradicating sinful desire from the heart. His understanding saw this not only as a change in the moral nature but as effecting some kind of a physical change as well. (see Packer 140-141) This thread of Wesley's teaching has been picked up by such groups as the church of the Nazarene in its teaching of the eradication of the sin nature.

Spiritual Elitism: 

The injection of a second work of grace into the Christian life also leads to a spiritual elitism on the part of those who have attained this "higher life." There is a subtle tendency to look down patronizingly upon those who have not had this experience. (One of my former students at Simpson recently told me he was going to write an article entitled, "my life as a second class Christian"!)

Dangers of Legalism: 

Particularly in the holiness groups, the Wesleyan concept of perfection as perfect love was exchanged for what Wesley called "high-strained" perfectionism which seeks the absolute perfection of God. To achieve this high standard, sin was redefined in terms of external acts and equated with cultural norms e.g. smoking, drinking, dancing, hair length, makeup, movies. Richard Lovelace speaks eloquently to this problem. . ". .. the conscience cannot accept sanctification unless it is based in a foundation in justification. When this is attempted the resulting insecurity creates a luxuriant overgrowth of religious flesh as believers seek to build a holiness formidable enough to pacify their consciences and quiet their sense of alienation from God. (The Dynamics of Spiritual Life, 104,) "The fully enlightened conscience cannot be pacified by any amount of grace inherent in our lives, since that always falls short of the perfection demanded by God's law. . . such a conscience is forced to draw back into the relative darkness of self-deception. Either it manufactures a fictitious righteousness in heroic works of ascetic piety, or it redefines sin in shallow terms so that it can lose the consciousness of its presence." (99)

Problems With Exegesis: 

Wesley's Scriptural proof of his doctrine (see above) consist of either promises and calls to holiness (with affirmations that God will indeed finally deliver his people from sin) or they are statements of accomplished deliverance which the believer possesses now. "Wesley affirms that the promises find fulfillment in total and absolute terms in this life and appeals to declarations, along with the prayers and commands, to buttress his conclusions." (Packer, 139). In short he falls victim to a totally realized eschatology rather than seeing the tension of an "already but not yet" with reference to the Christian life.

Protestations notwithstanding: 

Wesley in his own life did not rely upon justification for his acceptance before God. He looked to his state of Sanctification and there found that he was less than perfect. This caused him doubt of his salvation.

On October 14, 1738 he wrote, "I cannot find in myself the love of God, or of Christ. Hence my deadness and wanderings in public prayer...Again: I find I have not that joy in the Holy Ghost."

On January 4, 1739 he wrote, "My friends affirm I am mad, because I said I was not a Christian a year ago. I affirm I am not a Christian now. Indeed, what I might have been I know not....Though I have constantly used all means of grace for twenty years, I am not a Christian."

On June 27, 1766 he wrote to Charles Wesley, ". . . and yet (this is the mystery) I do not love God. I never did. Therefore I never believed in the Christian sense of the word. Therefore I am only an honest heathen."

Comment by P.T. Forsythe : 

"It is a fatal mistake to think of holiness as a possession we have distinct from our faith and conferred upon it. That is a Catholic idea, still saturating Protestant Pietism. (see also Dieter, 14.) 

III. Keswick 

With Keswick one finds a different situation than with the Holiness Movement. Whereas Wesleyan holiness theology is traceable directly to Wesley and has clearly identifiable tenets, Keswick is much more amorphous and comes in many varieties from the strict Keswick of a Major Ian Thomas, John Hunter, Alan Redpath and the Torchbearers fellowship to the milder Keswick of Campus Crusade For Christ and Moody Bible Institute and other respected Evangelical educational institutions. Whereas Holiness theology has tended to dominate in Arminian circles, Keswick has tended to dominate American Evangelicalism of a more Calvinistic bent. Indeed Packer asserts that it has become standard in virtually all of Evangelicalism except confessional Reformed and Lutheran.(151) 

A. Keswick Origins 

Ideological roots: Holiness Theology 

Charles Finney & Oberlin Theology 

Phobe Palmer & Entire Devotion 

William Boardman & The Higher Christian Life 

Hannah Whitehall Smith & The Christian Secret of a Happy Life 
Historic Origins: 

The term Keswick derives its name from a small community in the Lake district of England. In the wake of the Moody-Sankey campaigns there was an increased thirst for personal holiness and spiritual victory in the lives of many English Evangelicals. T. D. Harford-Battersby, vicar of Keswick was such a man. He had attended the Oxford meetings led by Robert Pearsall Smith and William Boardman 1874 and a series of similar meetings in Brighton the following year. At the Brighton meetings Harford-Battersby made arrangements to host a series of meetings the following year at his parish in Keswick, billed as a "Convention for the Promotion of Practical Holiness"

The first Keswick Convention hosted over 400 individuals, who met under the banner of "All One in Christ Jesus." The meetings have become an annual affair ever since. From Keswick the teaching quickly spread over England, Canada and the United States, with Moody himself being key to the propagation of Keswick teaching in the U.S.

The Keswick format is standardized. The subject of the first day's meetings is that of sin, which is portrayed in graphic detail. The topic of the second day deals with the provision through the cross for power over sin. (The Keswick understanding of Romans 6-8 becomes key in this regard) The third day addresses the topic of consecration, man's abandonment to the rule of Christ as both crisis and process. The Fourth day focuses on the Spirit filled Life. And the final day focuses upon the necessity of Christian service which is seen as a necessary outcome of the Spirit-filled life.

"Keswick is not a doctrinal system, much less an organization or a denomination, which is perhaps why participation in it has been so broad. Though leading churchmen and noted scholars led the movement, no Keswick leader has written a treatise on its teaching. . . . There is no official doctrinal statement . . . and a broad variety of doctrinal positions have been held and taught by those associated with the name Keswick." McQuilken (153) 

B. Theological Perspectives 

The Problem: 

The reason for the existence of Keswick is the perception that the average Christian is not a normal Christian according to New Testament standards. According to Keswick understanding:

"The normal Christian is characterized by loving responses to ingratitude and indifference, even hostility, and is filled with joy in the midst of unhappy circumstances and peace when everything is going wrong. The normal Christian overcomes in the battle with temptation, consistently obeys the laws of God, and grows in self control, contentment, humility and courage. Thought processes are so under the control of the Holy Spirit and instructed by Scripture that the normal Christian authentically reflects the attitudes and behavior of Jesus Christ. God has first place in his life, and the welfare of others takes precedence over personal desires. The normal Christian has power not only for godly living but for effective service in the church. Above all, he or she has the joy of constant companionship with the Lord." (McQuilken 151) 

The Keswick perception of the average Christian is that he is decent enough but there is nothing supernatural about him. When confronted by temptation he succumbs. He is characterized by self-interest

The Solution: 

Keswick's solution mirrors in many respects the Wesleyan-Holiness theology out of which it was born. 

Appropriation: 

Salvation (viewed comprehensively) consists of divine and human initiatives. God's initiative is to provide salvation. Man's responsibility is to receive it. Thus individuals are responsible to appropriate the provision for daily victory over sin as they are justification.

Means: 

The means of appropriation of this victory have a clear affinity to Wesleyanism

I. Immediate abandonment of every known sin, doubt, indulgence, or conscious hindrance to holy living. Rom. 6:12-14; 8:12-14; 14:21-2 and Heb. 12:1-2.

II. Surrender of the will and the whole being to Jesus Christ as not only savior, but master and Lord, in loving and complete obedience. Rom 10:9, 1 Cor 12:3.

III. Appropriation by faith of God's promise and power for holy and righteous living. Rom. 4:20-25; 6:2, 2 Peter 1:4 and Heb 8:10

IV. voluntary renunciation and mortification of the self-life, which centers in self-indulgence and self-dependence, that God may be all in all. Gal.2:19-20; 4:24,25; Cool 3:5; 2 Cor 5:15.

V. Gracious renewal or transformation of the innermost temper and disposition. Rom 12:2; Eph 4:23; 1 Pet 3:4

VI. Separation unto God for Sanctification, consecration and service. 2 Cor 6:14; 7:1 and 2 Tim 2:19-21

VII. Endument with power and infilling with the Spirit, the believer claiming his share in the Pentecostal gift. Lk. 24:49, Acts 1:8; Eph 5:18 (Arthur T. Pierson, forward Movements of the last Half Century (London & New York: Funk And Wagnall Co., 1900) 32.) 

C. Primary Elements of Keswick 

The Problem of Sin: 

Keswick recognizes the battle of sin which the individual faces, and the defeat that issues from personal sin. Keswick sees man as a slave to sin, a master which holds his mind, emotions and will. By virtue of the Fall man is separated from God and sin is established in the nature of man. Keswick speakers and writers stress the reality of the sin nature and disavows the possibility of sinless perfection. Keswick's understanding of sin involves six propositions:

(1) Sin is an offense to God's and rebellion against his purity and goodness.

(2) Sin is a ruling principle in man. Man is totally depraved. Romans 6nad 7 describe this deplorable condition: 

Chapter 6 shows man's enslavement to the sin principle, to be freed only through the New Master, Christ (6:6-7). Chapter 7 is seen through the eyes of a Christian, still helpless in the grip of sin. Many Christians find an all-sufficient atonement in Christ's death, yet have not found the secret of personal purity which lies therein. Sin remains as the ruling principle. (D. L. Pierson, Arthur T. Pierson, a Biography (London: Nesbet & Co., 1912) 287) 

(3) Sin is moral defilement. 

Sin has made man unclean, and unfit to approach a holy God. Even as a Christian "one small act of disobedience will throw him out of communion." (Hopkins, 16) 

Numerous OT passages are adduced to support this proposition, among them Isaiah 6:5: "Woe to me for I am ruined! For I am a man of unclean lips and I dwell among a people of unclean lips, and my eyes have seen the King, the Lord Almighty." The power of sin is so intense that it is never broken

(4) Sin is a spiritual disease. 

The strength of the sin nature is central to Keswick. 

(5) Sin is an acquired habit

(6) Sin is an indwelling tendency

It is a tendency which remains throughout life. Keswick explicitly disavows eradication of the sin nature. Keswick's answer to this is its doctrine of counteraction. It is by the power of the Spirit that the power of sin is counteracted. The tendency to sin remains with the believer, but is the greater force of the spirit dispels this darkness of sin. If one walks in the Spirit the Spirit carries the burden of Sin. If one sins, the Spirit no longer counteracts the tendency to sin and the believer is caught in a spiral of sin. He has no more help in overcoming sin than the unbeliever

God's Remedy for Sin: The Keswick Model. 

The remedy for sin stems from the new relationship which the believer enjoys with Christ as Master. Emphasis is placed upon the power of the risen Christ and the union of the believer with Him. Recognition of the believer's new identity in Christ is key at this point. "The heart and core of the Keswick teaching is its doctrine of sanctification by faith. The Keswick position is that in Scripture, sanctification comes by faith, and not in any other way." (Barabas, 100)

In the Keswick model there are four parts to Sanctification

I. "gift" (positional sanctification) 1 Cor 1:30. 

II. experiential: 
the day to day transformation which begins at regeneration and continues throughout this life.

III. crisis:

"By a deliberate and decisive act of faith, one may step into his rightful heritage of sustained victory over known sin; this we believe is what the word teaches as the normal Christian life. Constant defeat, grinding bondage and restless worry can be exchanged for a life of `perfect peace'. The Bible shows that in Christ there is liberty and rest. This is to be obtained not by a lifetime of struggle, but by surrender to the Spirit of God.' (Charles F. Harford, ed. The Keswick Convention: Its message, Its Method, Its Men. (London: Marshall Brothers, 1907) 6)

At the time of the crisis comes a realization that Christ is our Sanctification. (1 Cor 1:30) He must be accepted as such by an act of faith.

"Christ must be definitely accepted as our sanctification; if we wish to make any progress in holiness, we have to give up belief in the value of self-effort in holiness. The gift of holiness must be worked out in our daily life, but we work from holiness, not to holiness. To become holy we must possess the holy one. It must be Christ in us." (Hopkins, 68)

In the Keswick crisis the will is broken, and the believer sees his sin as willful rebellion against God. It may be accompanied by emotional remorse. As an biblical example of a Keswick crisis, Hopkins turns to Jacob . Jacob had wrestled with the angel all night. Now he no longer wrestles but clings and entreats Him to bless him. :"This act of clinging symbolizes for us the life of victorious faith after we have yielded in a spirit of entire submission. You cannot cling until you have ceased to resist.." (65-66)

IV. Ultimate Sanctification. 
Transformation into the likeness of Christ after death. 

Consecration: 

by this is meant full surrender. As a result of this surrender all areas of life are changed. Through this experience the power of God will begin to flow in the life of the believer

This full surrender is necessary because the self is totally sinful. and worthless. "We must hate and utterly lose our own life. . .So long as I myself am still something, Jesus cannot be everything. . . When your life is cast out, God will fill you; your life must be expelled." (Andrew Murray, Full Blessing of Pentecost, 69)

Keswick understanding of human nature in the regenerate man is dualistic. There exists the old nature which is totally sinful and is to be identified with the self. Beside the Old nature there dwells the new nature which is the part of the individual which has communion with God. 

Keswick holds no hope for a transformation of the individual throughout this life. Instead it must be crucified, through the painful step of consecration

"Consecration is a sad and often painful episode, but one which needs to be faced frankly. Breaking away from the carnal conformity to the world and its bondage is not easy. But the alternative is to have a lack of power in ones testimony. . . partial dedication is always fatal." (Aldis, 54) 

The crisis of consecration is passive. an abandonment of self which is springs directly from Hannah Whitehall Smith's teaching on abandonment. This abandonment is an act whose sole responsibility rests with the believer. The result of this total self-abandonment is the fullness of the spirit and rest. Scroggie explains:

"Feverish service will be at an end. Not that we will cease to work, but there will be rest in toil, so that we may accomplish incredible things quietly and restfully. Then we shall have joy for "the fruit of the Spirit is joy." Another product is love for the Lord and his people. There will also be power--in Christian work, in secular work, wherever the Lord has put us. And there will be victory--consistent victory over sin." (Wm. Graham Scroggie, The Fullness of the Holy Spirit, 19) 

The Filling of the Spirit: 

This emphasis flows from consecration. The Keswick understanding of the filing of the spirit is rooted in Ephesians 5:18 as seen through the exegetical lens of human sinfulness and absolute surrender.

Pardington illustrates the Keswick concept of the Spirit's control Thus:

A young art student sat in a national art gallery in Europe, trying to copy a famous painting by one of the old masters. He struggled and his word was poor. Finally he fell asleep over the canvas. He dreamed that the spirit of the old master took possession of his brain and his hand. Eagerly the old master seized the brush and rapidly reproduced the masterpiece before him. His work received the highest praise. It had a touch of genius. Then he awoke, only to be bitterly disappointed. 

But beloved, your dream may come true Spiritually. We try to imitate Christ, struggling after perfect obedience. but at every turn we fail. Finally we give up. Then God gives us the vision of the indwelling Christ. He will unite himself to us, blending his life with ours. Christ will think through our minds. Christ will keep the law within us! He will destroy the dominion of sin and dethrone self in us. (George Pardington , The Crisis of the Deeper Life (Harrisburg Pa.: Christian Publications, n.d.) 149) 

Keswick teaches basically that it is the believer's duty to take leave of his own personality so that Christ can make all the decisions.

D. Critique 

View Of Sin: 

Keswick operates with two views of sin, one theoretical and one practical. One sees this in some measure in McQuilkin, but it is even more evident in the older Keswick writers. As noted above, from the perspective of the system, man is utterly and hopelessly sinful, sinful to the point that the self of even the redeemed individual cannot please God. Hence the necessity for the control of the Spirit (in the most literal sense) 1 John1 John

From a practical perspective however, Keswick reverts to Wesley's definition of sin as volitional. Note the continues emphasis on known sin for one to retain the victory over sin arising form the spirit's control fullness/power/control

Consecration: I believe that the Keswick insistence on total abandonment of self amounts to an essential denial of the dignity of man as created in the image of God, an image which man retains even in his sinful state. If the self is worthless, why is it worth redemption to begin with? Teaching which asserts the need of the mystical Christ to do everything is tantamount to spiritual suicide. The New Testament clearly places value on the individual because he is justified, and it clearly respects the personality of the individual.

Work of the Spirit: Control 

In Keswick the Spirit's control or the filling of the Spirit is key to any relationship with God. However the Keswick concept of is filling akin to demon possession; While this may sound harsh and even shocking this is exactly the analogy McQuilkin uses to describe the Spirit's filling ministry

"When a person was said to have a devil (or demon), Scripture meant more than the person was devilish, or characterized by devil-like thinking or behavior. It meant that Satan, and his forces were the dominant influence in that person's life, at least at that point in time. Since the holy Spirit, like the unholy spirits is a person, this use of the term "filled with the Spirit" would seem to be appropriate. The figurative expression would then literally mean that the Holy Spirit dominated, had full control, possessed imperious claim to the whole being, though the domination would be gracious, by invitation only, and would not, like demon possession, displace or override one's personal choice." (177) 

McQuilken then appeals to Romans 8:9 as an example of such control (the NIV here used the term control but the Greek text uses the term este .. .en pneumati.) However the context of Romans 8 is clearly drawing the contrast between believer and unbeliever, not between Spirit-filled and carnal (. . .if anyone does not have the spirit of Christ, he does not belong to Christ. 8:9b)

Control: 

The New Testament never uses the terminology of control to describe the believer's relationship to the Spirit. The terminology is more subtle, e.g. leading. In fact, a result of the Spirit's ministry on our lives is self-control, this would hardly seem possible if the regenerate self were still totally evil as Keswick claims.

Practical Perfectionism: 

The goal of Keswick is the peace and joy arising from victory over all known sin. While Keswick expressly disavows that a Christian can be sinless (perfect)for a lifetime, it expressly embraces a moment by moment perfectionism. As Packer notes: "The Keswick promise of complete victory over all known sin goes beyond anything that the New testament permits us to expect in this world. (see 1 John 1:8-10; Galatians 5:17; Romans 7:14-25. . . ). The Christian's present righteousness is relative; Nothing he does is sinless perfect yet. Behind his best performances lies a heart too little fervent and motives too mixed, and as Jesus' judgments on the Pharisees show, it is morally unreal to evaluate an agent's acts without regard for his motives and purposes (see Matt 6:1-6; 6-18; 23:25-28)

Quietism: 

Natures & the Carnal Christian: 

As seen above Keswick sees the old nature as something which is not subject to transformation, but retains its full force throughout one's life. No transformation by the spirit is to be expected. This clearly is in contradistinction to Pauline teaching which speaks of the progressive transformation of the believer into the likeness of Christ (2 Cor 3:18; Rom 12;2)

Hand in hand with this is the Keswick teaching concerning the carnal Christian, i.e. a Christian out of fellowship with God. Keswick basis its teaching on a misreading of 1 Corinthians 3:1-3. As Hokema rightly notes:

. . .There is no biblical basis for the distinction between "carnal" and "spiritual" Christians. The New Testament does distinguish between people who have been born again and those who have not (John 3:3,5), between those who believe in Christ and those who do not (v.36), between those who live according to the flesh and those who live according to the Spirit" (Rom 8:5 RSV), and between the "unspiritual man" and the "Spiritual man" (1Cor. 2:14-15 RSV). It never speaks of a third class of people called "carnal Christians." 

The reference in 1 Cor 3:1-3 is not to such a third class of people but to immature Christians, to "mere infants in Christ" (v. 1). Though they are still infants, they are "in Christ." Their carnality is a behavior problem, which they must outgrow. Since they are in Christ, they are indeed "new creatures",(2 Cor 5::17 KJV), "sanctified" (1 Cor 1:2' 6:11), and are spiritually rich (3:21-23) (187)

Holiness: In the Keswick model holiness is freedom from sin, not conformity to God's character, or even perfect love as Wesley contended. Thus, Keswick is very much anthropocentric rather than theocentric.

Packer notes: ". . this makes it against rather than for, growth in moral and spiritual sensitivity. To make present happiness one's present purpose is not the path of biblical godliness. (151)

Introspection: 

Another great problem with Keswick teaching in its various forms is the tendency to morbid introspection. If one's spiritual relationship to God is dependent upon confession of known sin, and absolute yieldedness, how can one be sure that he has actually confessed all sin. If a sin has been missed somewhere, the individual is still out of fellowship with God and devoid of spiritual power. Thus instead of a relationship with God producing holiness, Keswick demands holiness before communion. This mentality Harold Bussell rightly labels as cultic (Unholy Devotion, )

Spiritual Elitism: 

As with Wesleyanism the post conversion crisis gives rise to the haves and the have nots mentality. Those who have experienced this crisis have a tendency to look down upon those who haven't as unspiritual.

Spirituality by formula: 

While there is an insistence that the siritual life is a matter of a relationship with the Spirit & Christ (e.g. McQuilken) the means of establishing that relationship is formulaic. For Trumbull it was "Let go and let God." Andrew Murray gives a different list:

"The three steps in this path are these: First the deliberate decision that self shall be given up to the death; then, surrender to the Christ crucified to make us partakers in his crucifixion; "knowing that our old man is crucified", the faith that says, "I am crucified with Christ;" and then the power to live as a crucified one, to the glory of Christ." (Holy In Christ, 182) 

Perhaps the most familiar formula is Campus Crusade's Holy Spirit booklet. These lists cold be multiplied, but the point is the same. Spiritual victory s offered through the means of a formula. The test of one's spirituality is not the fruit of the Spirit in one's life but whether one has by faith fulfilled the conditions of the formula. This opens up another veritable Pandora's box. The whole point of Keswick/Victorious Life theology is to gain victory over sin and have a feeling of victory and the presence of God. Frank notes:

Naturally some who followed the steps very carefully felt no difference; to this the Victorious Life teachers replied that feelings did not count. This I believe , was the source of a great deal of confusion in the Victorious Life message, and it is also where one begins to smell the rat of charlatanism. The victorious life was offered to Christians, especially by Trumbull, as a whole new way to feel. What else can we make of the promises that worry anxiety and anger would be replaced by constant joy and peace. What is "happiness" if it is not a feeling? Any yet when confronted by a woman who said, "I have surrendered, but nothing has happened", Trumbull quoted C. I. Scofield: " `there are so many people waiting for some feeling to confirm the action of God. . .' Dear friends do not wait for another moment for feeling to confirm the Word of God. If you are resting on your feelings you are resting on quicksand. . . Victory has nothing to do with feelings; God's Word is true whether we feel it or not." (Frank, 149)

IV. Conclusion 

Wesleyan-Holiness and in Keswick one finds two models of Sanctification which although they differ in detail are based upon the same bifurcation of justification and sanctification. Wesleyanism actually calls this post-conversion crisis a second work of grace. Keswick calls it a second blessing, although in practice there is a one to one correspondence with the second work of grace of Wesleyanism. Both models are ultimately perfectionistic, in the sense that they redefine sin, limiting it to volitional acts of rebellion (at least with reference to one's ongoing fellowship with God). The result is that an individual may at any point in time be described as sinless. Holiness sanctification historically gave birth to a legalistic mentality which often saw sin in terms of cultural norms. Keswick in effect made surrender and faith works, which had the effect of moving the legalism from the objective sphere to the subjective.

Having said all this, it still must be remembered that both positions had their positive features (Packer lists these, 136-137; 148-150) while they fall short in crucial areas. Both offered what Christians long for, a closer relationship with Christ. As Packer says ". . .When Christians ask God to make them more like Jesus, through the Spirit's power, He will do it, never mind what shortcomings appear in their theology. He is a most gracious and generous God." (165)
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LUTHERAN SANCTIFICATION


Introduction


During the Middle Ages, both Mysticism and Monasticism, through different means dichotomized spirituality and the created order. Mysticism sought to transcend the created order and apprehend God directly, face to face. So the speak; while monasticism sought to withdraw from the world with its sinfulness. In the popular mind there was a wide current of Pelagianism flowing, leading people to base their hope of salvation ultimately upon their own good works rather than on the finished work of Christ. Justification as it was understood involved an infusion of divine righteousness into the soul of the individual. Through good works and the sacraments this more and more grace would be poured into the soul gradually filling him/her up with grace. The goal, although recognized to be unattainable in this life was to reflect perfectly the righteousness of Christ. Failure to take advantage of the grace proffered in the sacraments and by good works jeopardized salvation, or at the very least lengthened immeasurably the soul's residence in purgatory.
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The abuse of the sale of indulgences graphically illustrates the popular piety of the day The Pope and the church claimed the power on earth to forgive sins. During Luther's day, the Pope was in desperate need of funds to build St. Peter's. This led him to declare a special plenary indulgence to help finance the project. This indulgence was unusual: it promised to forgive all sins the purchaser might commit. Johannes Tetzel hawked these indulgences in Germany on the border of Saxony, crying out like a modern street preacher with the promise, "As soon as the coin in the coffer clinks, the soul in hell ceases to sink." And, As soon as the coin clinks in the chest, the soul flies up to heavenly rest.
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The Lutheran Understanding


Lutheranism presents a radical model of sanctification, a model which does not focus upon "doing" or even co-operating" with divine grace. Rather it is a model which sees sanctification is integrally related to justification in its forensic sense, and as something which cannot be legitimately separated from forensic justification without undermining the gospel and turning holiness into moralism. It sees sanctification/the Christian life as a dynamic personal relationship of encounter, a standing coram dei. As such this relationship is never complete and is worked out in the dynamic of the earthly arena. It is not based upon law, nor is it accomplished through law; it is a divine outworking of a new life implanted by the Holy Spirit. Salvation/sanctification is a rebirth which means "that fir the first time we shall gave to be reborn not as gods but as human beings, shorn of our defenses, projects and claims." In the garden, our first parents sought to transcendent their creaturliness and aspired to godhood. Salvation/sanctification involves a death to the hubris of would-be godhood and a humble return to the dependent creaturely status coram dei (before God)
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LAW VS. GRACE 

Luther saw a radical disjuncture between Law and Grace. Law was the antithesis of grace. Grace was shown to the believer in justification that brought with it regeneration, indwelling by the Spirit and spiritual life. Law brought only condemnation and death. At every point it demonstrated human frailty and inability to achieve godhood. It could never be viewed in a positive sense. Luther and his followers saw a necessary relationship between justification and existential lifestyle of the believer. The Catholics, who saw justification in and Augustinian way, encompassing what Protestants insisted was two doctrines, justification and sanctification understood Luther and the other Reformers to be preaching antinomianism (lawlessness). The radical reformers on the other hand saw the believer as being totally freed from all behavioral requirements and did fall into antinomianism. Even in the Lutheran tradition there was a recurring tendency for some to preach antinomianism. This tendency has led to the recurring charge of "cheap grace."
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Martin Luther discovered of the doctrine of justification by faith, sola fide. Specifically, he discovered that the biblical the teaching concerning justification spoke of a forensic declaration of righteousness with imagery taken from the law courts, rather than the medieval doctrine which taught an infusion of righteousness. Luther himself had tried for years to gain acceptance before god by mans of persona sacrifice, penance and the like, found that deep in his heart he hated the concept of the justice of God. It was, in Luther' understanding, in His justice that he condemned weak sinful men. Justification by faith became the foundation of all Luther's doctrine of salvation and the Christian Life.
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Justification Sola Fide 

Sanctification is the outworking of the believer's justification. It is "getting used to justification." In justification the believer is declared "not guilty" before God and brought into a new relationship with Him (righteousness). Part of the declaration involves God imputing to the believer's "balance sheet" or account the alien righteousness of Christ. The believer is not declared righteous by virtue of his own merit, but on the basis of the merit of Christ. It is justification which becomes the foundation upon which the believer can stand with confidence coram dei. The believer has no cause to fear in the presence of God because of His acquittal. The believer has only and always to look to the finished work of Christ on the Cross and hear God's declaration, "You are accepted." Because of justification the believer does not fear God's rejection because of the sin still present in his/her life. God does not look at the sin in our life except through the work of Christ.
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Simul Iustus et Peccator 

Luther and Lutheranism after him have recognized that even in a state of regeneration the believer still lives in the world and still in fact does commit acts of sin. Lutheranism in no way minimizes this fact. There is no attempt to redefine sin to make it anything less than what it is. Rather there is a stark recognition of the dialectic of the Christian's acceptance before God and the fact that he still sins. Luther's phrase to describe this condition was that the state of the Christian between regeneration and ultimate glorification is simul iustus et peccator, at once just (or justified) and sinner. This is not a condition that will ever be transcended in this life. Rather, the believer must always rely on the finished work of Christ for his/her acceptance before God.
  MACROBUTTON HtmlDirect </P>

While we are cradled here in the arms of the Father, clad with the finest garment, our feet stick out from under it, and Satan bites them whenever he can. Then the child wriggles and cries for it is still made of flesh and blood. The devil is still there, tormenting men until they become completely holy and are extracted form this void and wicked world. So we are saints and childern of God, but only in the spirit, not in the flesh. We live under the shadow of the wings of our mother hen, cradled by grace. Our feet still need to be washed and, because they are unclean, must be bitten and plagued by Satan until they are clean. For unless you withdraw your foot under the garment you will have no peace. (Luther's Works, 39 I, 521-22)  MACROBUTTON HtmlDirect </P>
 

In contrast to some of the later perfection teachings on sanctification Lutheranism has embraced the stark reality of the dilemma of living simultaneously in two worlds. It is in this context that Luther's admonition to "Sin boldly!" must be understood. Lutheranism in no way condones sin. Rather it recognizes "that where sin abounded, grace did much more abound."
  MACROBUTTON HtmlDirect </P>

Such a perspective seems strange to the ears of the Wesleyan who assert that sin and holiness cannot co-exist simultaneously. The more righteousness, the less sin. Forde critiques the common evangelical understanding showing its pitfalls the bottom line to which is that it is a practical denial of grace. This denial places the whole weight of sanctification back on the back of the individual.
  MACROBUTTON HtmlDirect </P>

BRAVE SINNING


Luther wrote to Melancthon:  MACROBUTTON HtmlDirect </P>
 

If you are a preacher of Grace, then preach a true, not a fictitious grace; if grace is true, you must bear a true and not a fictitious sin. God does not save people who are only fictitious sinners. Be a sinner and sin boldly, but believe and rejoice in Christ even more boldly. For he is victorious over sin, death, and the world. As long as we are here we have to sin. This life in not the dwelling place of righteousness but, as Peter says [2 Pet 3:13], we look for a new heavens and a new earth in which righteousness dwells. . . . Pray boldly-you too are a mighty sinner. (LW 48, 281-82)  MACROBUTTON HtmlDirect </P>
 

THE COGNITIVE ASPECT 

Lutheranism holds that the key to experiencing the new life that has been given him comes in the realization of the reality of the transaction that has already occurred. This is not simply a mental assent to a fact. Rather it is a reality that touches grasps the core of being and invades the soul. It is an appropriation of truth, the magnitude of which transforms the being. It does not consist of trying by an act of the will to make it true in one's experience. Rather, one's experience is transformed because it is true. Lutheran theologians point to Romans 6:1-11 as the biblical norm at this point.
  MACROBUTTON HtmlDirect </P>

Progress in Sanctification 

THE DIALECTIC BETWEEN THE OLD AND THE NEW. 

Lutheranism sees the believer living in two worlds and as unable to full step into the new as long as he is encumbered by the flesh. By the grace of God the new life implanted does manifest itself, and the believer must struggle with evil. But the mindset is different than with either the Reformed or the Wesleyan. This is because the Lutherans at bottom define sin in terms of life orientation and faith, rather than in terms of specific acts or deeds done.
  MACROBUTTON HtmlDirect </P>

In contrast to other Protestant Traditions the Lutherans eschew the idea of progress in sanctification as being an progressive upward movement toward perfection/holiness/maturity/full sanctification. Sanctification is not "our part of the bargain, a willing response to God's final verdict, or a making of that verdict to be true in our lives. This thinking is really a reassertion of the old life, a life governed by law. A life which produces "civil righteousness" but not a righteousness which is reflective of the divine life being wrought within. While this kind of thinking and activity is necessary in the world, when imported into the Christian Life it is disaster. It undermines grace and places the "self" again in control rather than looking to divine grace and mercy for what the self cannot produce.

  MACROBUTTON HtmlDirect </P>

THE INVASION OF THE NEW


It is at this point that the unconditionally of grace is brought to bear. Again, sin is at its core unbelief and a failure to let God be God. When the magnitude of what God has done for the individual grips him/her he begins anew. "In this life we never quite get over grace, we never entirely grasp it, we never entirely learn it. It always takes us by surprise." So the Christian life is a life of experiencing afresh, grasping afresh the grace of God given to us. This grasps us in its totality and at that moment changes our perspective in a miraculous fashion. Yet there is a dialectic at work, because when grasped, it is not totally grasped, so there is a new beginning. This is the dialectic, this oscillation between the old and the new in which the believer lives.
  MACROBUTTON HtmlDirect </P>

What is called for is new being, not reformation of the old being. True sanctification/holiness is seen in the spontaneity of divine life which springs up without thinking.
  MACROBUTTON HtmlDirect </P>

When through faith the Holy Spirit has been given, the heart is moved to do good works. . . . For without faith and without Christ human nature and human strength are much too weak to do good works, call upon God, have patience in suffering, love one's neighbor, diligently engage in callings which are commanded, render obedience, avoid evil lists, etc. (Augsburg Confession, 20:29, 36)
  MACROBUTTON HtmlDirect </P>

Lutheranism sees evidence of sanctification as those works which arise spontaneously out of the heart without forethought or desire for reward. They are expression of the true identity of the Christian.
  MACROBUTTON HtmlDirect </P>

THE MEANS OF GRACE 

As with other traditions, Lutherans accept the traditional means of grace by which a believer can be strengthened in his faith, and by which he/she may be helped to grasp the radical nature of the grace given in justification. These means would include, the sacraments (baptism & Eucharist), the Word of God, and prayer. Through all of these means God meets the believer and strengthens the life implanted in him/her.  MACROBUTTON HtmlDirect </P>
 

The Realm of Sanctification
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Sanctification is not worked out in the privacy of a prayer closet. It is experienced and seen in the dynamic relationships and vocations of life. It is even seen in one's "secular" vocation. (This is in quotes because Lutheranism and the Reformed tradition both rightly refused to divide life into sacred and secular compartments. They saw all as sacred) Lutherans accept no sacred-secular dichotomy.  MACROBUTTON HtmlDirect </P>
 

Sanctification also calls the believer out of denial and into truthfulness. Again, in contrast to serveal other models of Sanctification which seemingly codify denial since they demand perfection, Lutheranism asserts a radical sinfulness and a radical grace. If one is radically sinful, there is no point in hiding it. All are in the same boat, one is not better than another, and there is no room for self-righteousness. In this context the believer is free to experience the forgiveness that has been freely proffered
  MACROBUTTON HtmlDirect </P>

REFORMED SANCTIFICATION 

Sinclair Ferguson has observed: "Most evangelical theology in the English speaking world can be seen as an exposition of, deviation from, or reaction to Reformed Theology." Hence as we look into the question of Protestant understandings of the Spiritual life one must first grasp the fountainhead of Protestant Spirituality. Reformed theology, it is often charged, emphasizes the intellectual side of the Christian faith at the expense of the personal relationship with God. This is in fact a gross caricature. Even a cursory glance at the writings of Calvin, John Owen, Thomas Hooker, john Cotton, George Whitefield, C.H. Spurgeon, D. Martin Lloyd-Jones, Jonathan Edwards, Charles Hodge, B.B. Warfield and Francis Schaeffer reveal a profound concern with the subject of sanctification. In fact one of the hallmarks of Reformed theology is its insistence that faith and life are inseparable partners, and that any attempt to divorce the two results in a perversion of Christianity. The title of Francis Schaeffer’s magnum opus How Should we Then Live? Reflects this joining. The Then refers of course to the biblical teaching, or more specifically in light of Reformed Theology.  MACROBUTTON HtmlDirect </P>
 

· 
A. Definition Hoekema defines sanctification as: "that gracious operation of the Holy Spirit, involving our responsible participation, by which He delivers us as justified sinners from the pollution of sin, renews our entire nature according to the image of God, and enables us to live lives that are pleasing to Him." (61)  MACROBUTTON HtmlDirect </P>
 
B. Westminster Confession; XII They who are effectually called and regenerated, having a new heart and a new spirit created within them, are further sanctified really and personally, through the virtue of Christ’s death and resurrection, by his Word and Spirit dwelling in them; the dominion of the whole body of sin is destroyed, and the several lusts thereof are more and more weakened and mortified, and then more and more quickened and strengthened, in all saving graces, to the practice of true holiness without which no man shall see the Lord.  MACROBUTTON HtmlDirect </P>
 
This sanctification is throughout the whole man, yet imperfect in this life; there abideth still some remnants of corruption in every part, whence ariseth a continual and irreconcilable war, the flesh lusting against the spirit and the spirit against the flesh.  MACROBUTTON HtmlDirect </P>
 
In which war, although the remaining corruption may for a time must prevail, yet, through the continual supply of strength from the sanctifying Spirit of Christ, the regenerate part doth overcome; and so the saints grow in grace, perfecting holiness in the fear of God.  MACROBUTTON HtmlDirect </P>
 
C. Westminster Shorter Catechism; Question 35 "What is Sanctification?" Answer: Sanctification is a work of God’s free grace whereby we are renewed in the whole man after the image of God and are enabled more and more to die unto sin and live unto righteousness.  MACROBUTTON HtmlDirect </P>
 
D. The Goal of Sanctification Sanctification can be viewed from various perspectives. Viewed from the divine perspective its goal is nothing short of the glory of God. (Eph. 1:6; Phil. 1:9-11) Viewed from the human perspective the goal of sanctification is seen as perfection (teliov- as maturity that for which something is fit or designed). In this life this "perfection is not absolute but rather involves a progressive movement toward the recreation in the image of God."  MACROBUTTON HtmlDirect </P>
 
E. Biblical Concept of Holiness The primary referent of the term holiness is not, as one would first think, moral. Rather it speaks of separation from other things, particularly that which is profane or common. The believer is defined as holy because he has been set apart to the service of God. In the New Testament the same idea is found. Holiness is both positive and negative. Negative in that it is separation from the present sinful world and its practices. Positive, in that it is separation/consecration unto God and his service. Again the emphasis is not morality or activity but dedication to something.   MACROBUTTON HtmlDirect </P>

F. The Ground of Sanctification   MACROBUTTON HtmlDirect </P>

· 
1. The primacy of Justification Reformed understanding of the Christian life broke with the Augustinian conception of Justification as infused righteousness which encompassed the whole of life and saw, with Luther than the believer’s justification before God is related to his legal standing (forensic) rather than his existential holiness/righteousness/maturity. Unlike later understandings which separated justification, involving the believer’s legal standing before God, and sanctification which involved the believer’s experience on a day-to-day basis, and taught that while the believer was justified/saved, sin in his life would make God turn his presence away. Reformed Theology like Lutheranism insisted that the only starting point for the Christian life was the imputation of the righteousness of Christ. This alone assured him of access and acceptance before God. The forgiveness experienced in justification is comprehensive and eschatological. One is forgiven not just for sins committed before salvation (a la Catholicism) but for all sins comprehensively, past, present and future. This assurance alone forms an adequate basis for a life lived in loving response to God. The recurring theme in reformed expositions of Sanctification is that holiness in the life of the believer springs from the grateful heart.  MACROBUTTON HtmlDirect </P>
 
2. en Cristw: Union with Christ The means of the believer’s sanctification is union with Christ. We are united to Christ in his death and resurrection to such a radical extent that his death is viewed as our death and his.resurrection as ours. (see Rom 6:1-11) The identification is so complete that Paul can state that Christ is our life!   MACROBUTTON HtmlDirect </P>

3. Christ as our Sanctification: Calvin stated: "As long as Christ remains outside of us, and we are separated from him, all that he has suffered and done for the salvation of the human race remains useless and of no value for us. (Institutes 3:1:1)  MACROBUTTON HtmlDirect </P>
 
The Scripture clearly states that Christ is our sanctification. "In him it has first come to its fulfillment and its consummation. He not only died for us to remove the penalty of our sin by taking it himself; he has lived, died, risen again and been exalted in order to sanctify our human nature in himself for our sake. This is the significance of his words shortly before the cross, "Sanctify [the disciples] by the truth. . . .As you sent me into the world, I have sent them into the world. For them I sanctify myself, that they too may be truly sanctified." (Jn. 17:17-19)  MACROBUTTON HtmlDirect </P>
 
Behind this lies a strand of teaching in the New Testament to which evangelicals have sometimes given insufficient emphasis—the notion that the Son of God took genuine human nature, "in the likeness of sinful man" (Rom. 8:3), so that "Both the one who makes men holy and those who are made holy are of the same family" (Heb. 2:11). Having sanctified his human nature from the moment of conception by his Spirit in the womb of the virgin Mary (Luke 1:35), Jesus lived his life of perfect holiness in our frail flesh set in a world of sin, temptation, evil and Satan. In our human nature, he grew in wisdom, in stature and in his capacity to obey the will of his Father.  MACROBUTTON HtmlDirect </P>
 
As Jesus grew as a man, his human capacities developed, and with them the pressure of temptation (Luke 2:52). In that context he developed in obedience, not from imperfect to perfect, but from infancy to maturity. When he cried out on the cross "It is finished!" (Jn. 19:30); see also 17:4) and with royal dignity committed his spirit into the hands of his Father, he was the first person to have lived a life of perfect obedience and sanctification. In his resurrection his sanctified human life was divinely transformed into what the New Testament calls "the power of an indestructible life" (Heb. 7:16). Because this has taken place first in Christ our representative, it is possible for it to take place also in us through the spirit. Christ himself is the only adequate resource we have for the development of sanctification in our own lives.  MACROBUTTON HtmlDirect </P>
 
Sanctification is therefore neither self-induced nor created in us by divine fiat. Like justification, it has to be "earthed" in our world (that is, in Christ’s work for us in history) if it is to be more than a legal fiction. To change the metaphor, we can only draw on resources which have already been deposited in our name in the bank. But the whole of Christ’s life, death, resurrection and exaltation have, by God’s gracious design, provided the living deposit of his sanctified life, from which all our needs can be supplied. Because of our fellowship (union) with him we come to share his resources. That is why he can "become for us" sanctification, just as he is also our wisdom, righteousness and redemption (I Cor. 1:30).  MACROBUTTON HtmlDirect </P>
 
No one has expressed the riches of this biblical teaching more eloquently than Calvin himself:  MACROBUTTON HtmlDirect </P>
 

· 
"We see that our whole salvation and all its parts are comprehended in Christ [Acts 4:12]. We should therefore take care not to derive the least portion of it from anywhere else. If we seek salvation, we are taught by the very name of Jesus that it is ‘of him’ [I Cor. 1:30]. If we seek any other gifts of the Spirit, they will be found in his anointing. If we seek strength, it lies in his dominion; if purity, in his conception; if gentleness, it appears in his birth. For by his birth he was made like us in all respects [Heb. 2:17] that he might learn to feel our pain [compare to Heb. 5:2]. If we seek redemption, it lies in his passion; if acquittal, in his condemnation; if remission of the curse, in his cross [Gal. 3:13]; if satisfaction, in his sacrifice; if purification, in his blood; if reconciliation, in his descent into hell; if mortification of the flesh, in his tomb; if newness of life, in his resurrection; if immortality, in the same; if inheritance of the Heavenly Kingdom, in his entrance into heaven; if protection, if security if abundant supply of all blessings, in his Kingdom; if untroubled expectation of judgment; in the power given to him to judge. In short, since rich store of every kind of good abounds in him, let us drink our fill from the fountain, and from no other."  MACROBUTTON HtmlDirect </P>
 

· 
If Calvin is right, then the dynamic for sanctification, and also for the whole of our lives as Christians, is to be found in union with Christ.  MACROBUTTON HtmlDirect </P>
 

· 
4. Old Man and New Man The terms "old man and new man" or "old self and new self" are often used in discussions of Sanctification. Such passages as Col. 3:9; 3:10; Rom. 6:6; Eph. 4:22; 24 form the basis of the concept.  MACROBUTTON HtmlDirect </P>
 

· 
"In these passages Paul contrasts the old self associated with the life of sin with the new self that we have put on, now that we are in Christ. On the question of the relation between these two selves, Reformed theologians differ. Most of the, particularly those who taught and wrote some years ago, hold that the old self and the new self are distinguishable aspects of the believer. Before conversion believers had the old self; at the time of conversion, however, they put on the new self—but without totally losing the old self. The Christian, in this view, is understood to be partly a new self and partly an old self—something like a Dr. Jekyll and Mr. Hyde. At times the old self is in control, but at other times the new self is in the saddle; the struggle of life, according to this view, is the struggle between these two aspects of the believer’s being.  MACROBUTTON HtmlDirect </P>
 
By was of example. Consider how one of the ablest proponents of this view describes the fight against sin in believers: The struggle [in the Christian life]. . . is between the inner man of the heart, which has been created to be like God in true righteousness and holiness, and the old man who, though driven out of the center, still wants to maintain his existence, and who fights all the more fiercely the more territory he looses. . . . This is a struggle between two people in the same person. . . .In every deliberation and deed of the believer, therefore, good and evil are as it were mingled together; . . . in all his thoughts and actions something of the old and something of the new man is present.  MACROBUTTON HtmlDirect </P>
 

· 
John Murray, however, who for many years taught systematic theology at Westminster Seminary, takes vigorous exception to this understanding of the old and the new self: The contrast between the old man and the new man has frequently been interpreted as the contrast between that which is new in the believer and that which is old. . . . Hence the antithesis which exists in the believer between holiness and sin. . . is the antithesis between the new man and the old man in him. The believer is both old man and new man; when he does well he is acting in terms of the new man which also still is. This interpretation does not find support in Paul’s teaching." Hoekema p. 78-79.  MACROBUTTON HtmlDirect </P>
 
Rather than view Christians first and foremost in the microcosmic context of their own progress, the Reformed doctrine first of all sets them in the macrocosm of God’s activity in redemptive history. It is seeing oneself in this context that enables the individual Christian to grow in true holiness.  MACROBUTTON HtmlDirect </P>
 
This general approach is well illustrated by Paul’s key statements: "We know that our old self [anthropos, man] was crucified with [Christ] so that the body of sin might be done away with, that we should no longer be slaves to sin" (Rom. 6:6).  MACROBUTTON HtmlDirect </P>
 
What is here said to be accomplished already is the central element in sanctification (we are no longer slaves to sin, we are servants of god). It is accomplished by doing away with "the body of sin"—an expression which may refer in context of Romans 6 to the physical body, or more generally, to bodily existence as the sphere in which sin’s dominion is expressed. In Christ, sin’s status is changed from that of a citizen with full rights to that of an illegal alien (with no rights—but for all that, not easily removed!). The foundation of this is what Paul describes as the co-crucifixion with Christ of the old man.  MACROBUTTON HtmlDirect </P>
 

· 
The "old man" (ho palaios anthropos) has often been taken to refer to what was before I became a Christian ("my former self"). That is undoubtedly implied in the expression. But Paul has a larger canvas in mind here. He has been expounding the fact that men and women are "in Adam" or "in Christ." To be "in Adam" is to belong to the world of the "old man," to be "in the flesh," a slave to sin and liable to death and judgment. From this perspective, Paul sees Jesus Christ as the Second man, the Last Adam, the New Man. He is the first of a new race of humans who share in his righteousness and holiness. He is the first of the New Age, the Head of the New Humanity, through his resurrection (compare to I Cor. 15:45-49). By grace and faith we belong to him. We too share in the new humanity. If we are in Christ, we share in the new creation (2 Cor. 5:17), we are no longer "in the flesh," but "in the Spirit." The life and power of the resurrection age have already begun to make their presence felt in our life.   MACROBUTTON HtmlDirect </P>

What is so significant here is the transformation this brings to the Christian’s self-understanding. We d not see ourselves merely within the limited vision of our own biographies: Volume One, the life of slavery to sin; Volume Two, the life of freedom from sin. We see ourselves set in a cosmic context: in Adam by nature, in Christ by grace, in the old humanity by sin, in the new humanity by regeneration. Once we lived under sin’s reign; now we have died to its rule and are living to God. Our regeneration is an event of this magnitude! Paul gropes for a parallel to such an exercise of divine power and finds it in two places: the creation of the world (2 Cor. 4:6; 5:17) and the resurrection and ascension of Christ (Eph. 1:19-20).  MACROBUTTON HtmlDirect </P>
 
Against this background Paul urges radical consecration and sanctification (Rom. 6:11-14). In essence his position is that the magnitude of what God has accomplished is itself adequate motivation for the radical holiness which should characterize our lives.  MACROBUTTON HtmlDirect </P>
 
In actual practice, it is the dawning of this perspective which is the foundation for all practical sanctification. Hence Paul’s emphasis on "knowing" that this is the case (vv. 3,6,9), and his summons to believers to "count" themselves dead to sin and alive to God in Christ Jesus (v.11). "Count" ("reckon," KJV) does not mean to bring this situation into being by a special act of faith. It means to recognize that such a situation exists and to act accordingly.  MACROBUTTON HtmlDirect </P>
 
Sanctification is therefore the consistent practical outworking of what is means to belong to the new creation in Christ." –Ferguson pp. 58-60  MACROBUTTON HtmlDirect </P>
 

· 
G. Effecting the Union: The Pattern of Sanctification 1. Faith We believe pisteuw eiv Christ. We trust in him and his resources as if they were our own. 2. Regeneration We are "made alive in Christ." This is not just some hypothetical legal jargon. Salvation involves the implantation of the very life of God in the innermost being of the Christian. 3. Baptism by the Spirit All who have believed are said to have been baptized by the Spirit. Spirit baptism is what places us into the body of Christ. Spirit baptism is not an experience per se, but it is that which initiates the believer into the Christian experience.  MACROBUTTON HtmlDirect </P>
 
H. The Work of God in Sanctification   MACROBUTTON HtmlDirect </P>

· 
1. Definitive Sanctification This is often referred to as positional sanctification. Often it is said that Justification is an event which occurs once for all, while sanctification is an on-going process. There is a sense in which this is true. However the New Testament also speaks of sanctification as a definitive rather than a linear event. . . . For example in I Cor. 6:11 sanctification is coordinated with justification in a definitive fashion (see also Acts 20:32, 26:18 both verses speak of those who have been sanctified—perfect tense). Objectively this happened with Christ on the cross and in his resurrection. Subjectively, this happened in conjunction with the believer’s justification and union with Christ. Emphatically, the scriptures know nothing of a "second blessing" of sanctification subsequent to justification.  MACROBUTTON HtmlDirect </P>
 
2. Progressive Sanctification The Bible also speaks of a sense in which sanctification is on-going. Luther recognized that the believer was simul iustus et peccator. While not adopting Luther’s terminology, Reformed Theology too recognizes that while the believer is justified and complete as a result of his union with Christ, he continues to struggle with sin on a day-to-day basis "because sin continues to be present in those who are in Christ, the sanctification of the believers must be a continuing process." (Hoekema, 75)  MACROBUTTON HtmlDirect </P>
 

· 
I. The Third use of the Law. The Reformed as opposed to the Lutheran view does not see the sharp disjuncture between Law and Grace. Reformed theology sees a sue of the Law which is to guide the believer in knowing the will of God for his everyday life.  MACROBUTTON HtmlDirect </P>
 
J. Sinless Perfection? As with the Lutherans, the Reformed emphatically deny this possibility within this life   MACROBUTTON HtmlDirect </P>

K. The Means of Sanctification   MACROBUTTON HtmlDirect </P>

· 
1. The objective means   MACROBUTTON HtmlDirect </P>

· 
a) The Word Scripture is the principal means of sanctification. It is God’s revealed will for us and is given expressly to keep us from sin (Ps. 119:11). Our Lord Jesus Christ himself indicated that it was a/the means of sanctification (Jn. 17:17). In the Reformed understanding this is the third use of the law (1. Convict of sin; 2. To restrain evildoers).  MACROBUTTON HtmlDirect </P>
 
The third and principal use, which pertains more closely to the proper purpose of the law, finds its place among believers in whose hearts the Spirit of God already lives and reigns. For even though they have the law written and engraved upon their hearts by the finger of God (Jer. 31:33; Heb. 10:16), that is, have been so moved and quickened through the directing of the Spirit that they long to obey God, they still profit by the law. (Calvin, Institutes, 2:7:12)  MACROBUTTON HtmlDirect </P>
 
In Reformed understanding this is not to be construed as legalism. Legalism involves the attempt to attain salvation (or sanctification) on the ground of obedience to the law or believing that every situation in life is covered by some law. Ultimately the teaching of Scripture is the Law of Love, a law which is not an abrogation of the Old Testament or the specific injunctions of the New, but a fulfillment of the, or the principle which undergirds them all (see Rom. 8:3-4; Rom. 13:8-10). This emphasis upon the Word as a means of Sanctification explains why the Reformed tradition has placed the exposition of Scriptures at the heart of its worship.  MACROBUTTON HtmlDirect </P>
 

· 
b) Fellowship   MACROBUTTON HtmlDirect </P>

· 
(1) Ministry to one another via spiritual gifts   MACROBUTTON HtmlDirect </P>

(2) Mutual encouragement   MACROBUTTON HtmlDirect </P>

(3) Prayer   MACROBUTTON HtmlDirect </P>

(4) Accountability  MACROBUTTON HtmlDirect </P>
 

· 
c) Providence When the Reformed speak of Sanctification by Providence, what is normally in view is trials. While good times in life bring gratitude to God for his goodness, it is in the times of trial and distress that God prunes away sinful habits, etc. and causes spiritual growth (John 14-17). This pruning must be viewed as being done when one is in union with the Living Christ. This ministry of God has been termed "severe mercy."  MACROBUTTON HtmlDirect </P>
 
d) Sacraments   MACROBUTTON HtmlDirect </P>

· 
(1) Baptism: baptism is not a salvific ordinance, rather it brings the one baptized within the scope of the covenant community where God’s grace operates in a special way.   MACROBUTTON HtmlDirect </P>

(2) Eucharist: Reformed differ as to the nature of the Eucharist. Those on the continent and those in the USA who follow the continental tradition see a true spiritual presence of the Savior at the Lord’s Table by which the believer feeds on Christ spiritually and his faith is nourished. Those following the Princetonian tradition would agree with Zwingli in seeing the Supper as a memorial. In either case there is a special sense of grace being proffered, although the first is more dynamic and mystic.   MACROBUTTON HtmlDirect </P>

· 
2. The Subjective means: Faith   MACROBUTTON HtmlDirect </P>

· 
a) By faith we grasp the nature of our union with Christ.   MACROBUTTON HtmlDirect </P>

b) By faith we accept that sin’s power has been broken due to our union with Christ.   MACROBUTTON HtmlDirect </P>

c) By faith we grasp the power of the Spirit.   MACROBUTTON HtmlDirect </P>

d) By faith (as an operative power) spiritual fruit is produced.  MACROBUTTON HtmlDirect </P>
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